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Welcome to yet another translation of the Dao De Jing (DDJ), or Tao 
Te Ching in the old-fashioned spelling. Why should you want to read 
this translation? This version attempts to include an exact translation 


of every Chinese symbol in the original text, with as few added words 
and paraphrasing as possible. This results in sentences which hopefully 
provide a more literal translation, but are bare and minimalist, 
sometimes awkward, and often doesn't make sense. You, the reader, 
will have to wrestle with some sentences, trying to wring out of them 
whatever meaning their author was trying to express 2300 years ago, 
instead of my simply telling you what I think they mean. I also show 
you what words were translated exactly, what was interpreted, and 
what was added or left out, so you can see exactly how much the 
English translation has in common with the original Chinese. I even 
point out alternative translations, so you can choose for yourself in 
some cases. 


Another difference is that while this translation is primarily based on 
the “Wang Bi" ancient manuscript (used by most translators), it 
presents some of the ideas from the earliest versions of the DDJ we 
have available, if those ideas are present in the majority of all the 
sources. 


Finally, scholars have long speculated that different parts of the DDJ 
were written by different authors at different times. By analyzing the 
symbols, phrases, and themes in each chapter, the chapters can be 
separated into at least three groups. The appendix presents the chapters 
in these groups, so that the reader may better see the common themes 
each group focused on. 


Who Wrote the DDJ and When? 


There is a great deal of debate over these questions, enough to fill a 
book in their own right! What follows is just a very brief introduction 
for the first-time reader who has no idea who “Lao Zi" was (please note 
that all dates are very approximate). 


Although the author of the DDJ is always given as “Lao Zi" or “Lao 
Tsu" (old spelling), we have no historical proof of his existence. A 
Chinese court historian named Sima Qian, who lived around 115 BCE, 


wrote a biography of Lao Zi (literally *old master", unless Lao is a 
family name - in which case “master Lao") that presents three different 
possible traditions, although the accuracy of any of them is doubtful. 
The first says that Lao Zi was a contemporary of Confucius (500 
BCE). His family name was Li (“plum”), his given name was Er 
(“ear”), and he was posthumously called Dan (“long ear"). He was an 
official in the imperial archives, but when the Zhou dynasty began to 
decline, he decided to leave China. When he reached the northwest 
border of China, the border guard asked him to write down his 
teachings, which resulted in a document of about 5000 characters in 
two sections. Later in the same document, Sima Qian also speculates 
that Lao Zi may or may not have been Lao Dan (“old long ear"), an 
advisor to Duke Xian (370 BCE). Finally, Sima Qian says that a man 
named Lao Laizi (“old returning master") authored a Daoist book that 
had 15 parts, was born in the same province as Lao Zi, and also was a 
contemporary of Confucius. These three accounts are further 
complicated by reported meetings between Confucius and someone 
called Lao Dan in various Confucian texts. 


References to the DDJ by other ancient Chinese writers indicate that at 
least some parts of the DDJ were in existence by 300 BCE, and it was 
being referred to extensively by 250 BCE. One linguistic analysis of 
the rhyme schemes indicates that it may have originated as early as 450 
BCE, and if the DDJ contains the written version of earlier oral 
traditions, these rhymes may reflect its oldest origins (because rhymes 
are easier to memorize). Other references and linguistic analyses place 
its beginnings around perhaps 375-325 BCE, and the earliest known 
written portions of it (described in the next section) date to about 300 
BCE. 


So, some parts of the DDJ seem to have first appeared in written form 
between roughly 350-300 BCE, although its roots could be much 
older. It certainly existed in some version of its finished form (roughly 
5000 characters in 81 chapters) by 200 BCE. 


There is also debate on whether the text represents the work of mostly 
one author, or was added to by different authors over the course of 


about a century, or was later compiled from different traditions by one 
person. 


The most recent versions of the DDJ are separated into 81 chapters, and 
two major parts. The first part, consisting of chapters 1-37, primarily 
discusses Dao, while chapters 38-81 primarily discuss De. Ancient 
authors referring to the DDJ also speak of versions that are divided into 
64, 68, or 72 chapters. 


Different Versions of the DDJ 


There are at least six different ancient sources of the text (all dates are 
approximate) : 


“Guodian” (GUO) - discovered in 1993 and written around 300 BCE 
or slightly earlier, this version matches only about 31 chapters of the 
later versions of the DDJ, and its chapters are ordered completely 
differently than the later versions. The Chinese symbols are so ancient 
that scholars disagree on what modern symbols they should correspond 
to, and there are occasional spots on the originals where the characters 
can no longer be read. 


“Mawangdui” (MWD) — discovered in 1973, there are two slightly 
different versions (“A” and “B”), obviously written by two different 
people, dating to about 200 BCE and 175 BCE respectively. While all 
81 chapters are present, both versions reverse the two major parts 
(“Dao” and *De") compared to later versions. In addition, the order of 
a few of the chapters within the parts is different, as is the order of 
some sections within the chapters! The Chinese symbols are also so 
ancient that scholars disagree on what modern symbols they should 
correspond to, and there are many spots where the characters cannot be 
read. 


“Fu Yi” (FY) — Fu Yi was a scholar who lived around 600 CE and 
claimed that the version he presents and discusses was found in a grave 
that from his description could possibly be dated to around 200 BCE. 


“Wang Bi" (WB) — written around 240 CE, this is the “standard” 
version that most translators use, although there are several slightly 
different variations of it. 


*He Shang Gong" (HSG) - a legendary and possibly mythical person 
who may have lived around 170 BCE, but the work which presents and 
discusses the version of the DDJ associated with him is not mentioned 
by others until 300 CE. Many scholars think this version was probably 
written closer to 300 CE and attributed to He Shang Gong to give it 
authority. There are also many slightly different variations of this text 
available. 


In comparing the six sources, it is easy to see the changes in philosophy 
of the early Daoists over the centuries. In general, the three earliest 
versions (GUO, MWD/A, MWD/B) more-or-less agree with each 
other, the three later versions (FY, WB, HSG) more-or-less agree with 
each other (despite the tentative dating of FY to 200 BCE), the two 
groups are often slightly different from each other, and occasionally 
very different. However, FY does sometimes agree with the three 
earlier versions. Only the later versions contain the vast majority of 
criticisms of Confucianism, although even GUO has a few. 


WB, HSG, and FY were chosen as sources for this translation mainly 
because their earliest manuscripts are complete, and the Chinese 
characters are “modern” enough that there is less doubt as to their 
meaning. But there are occasional differences between them, so a 2/3 
majority vote was used to determine which symbol to use. This would 
result in a document which is essentially the same as WB, since WB 
and HSG are almost always the same. However, in comparing all six 
sources (or fewer if the chapter is not in GUO, or the earlier symbols 
cannot be read), it becomes obvious that sometimes significant changes 
were made only in the most recent sources. Thus a symbol was 
changed to the one used by the older sources if the majority of all 
available sources use the different symbol, and it adds to the 
understanding of the sentence. In the case of a tie, the more recent 
symbol was used. These rules were used for adding or deleting 


symbols as well. 


The Translation Process 


There are many reasons why translations differ, besides the problems 
inherent in translating from a language where : each symbol represents 
a word that has multiple (sometimes very different) meanings; tenses, 
articles, and plurals are not indicated; and one symbol can represent 
either a noun or adjective, another a verb or adverb, another all four! 


1. What source is used : for WB and HSG, which version of what 
source; in the oldest sources, what modern symbols to use 

2. Accurately knowing all the possible English meanings for each 
symbol (and sometimes pairs of symbols), including changes in 
meaning over the millennia, and understanding ancient idioms 

3. Having to pick just one meaning for each symbol 

4. Organizing each sentence into something that makes sense, 
which is helped by understanding something of ancient Chinese 
grammar 


The cultural background, knowledge, biases, beliefs, and agenda of the 
translator affect every step but the first. “Agenda” refers to how the 
translator approaches the content of the DDJ : as a work of mysticism 
vs. philosophy vs. military strategy vs. advice to emperors, etc. 


The goals for this translation were : 


* Include an English word or phrase for every Chinese symbol in 

the sentence 

Use exact translations of the Chinese symbols wherever possible 

Minimal interpretation of individual symbols, only where needed 

for clarity 

* Use the same English word(s) for the same symbol(s) when 
appropriate 

* As few added English words as possible to make it a correct 
English sentence 

* No interpretation of the final translated sentence 


Individual symbols are interpreted only when they either don't make as 
much sense literally, or the resulting sentence would be awkward in 
English. In some cases, if a symbol means two English words that both 
seem to fit equally well, they are combined into one phrase, such as 
“heart/mind” for iÙ (see the next section), or Z; which can mean 


"mystery", "profound", "deep", or *dark", and is consistently translated 
as “deep and mysterious" or “deep mystery", depending on the context. 


The above goals hopefully help minimize, but cannot eliminate, 
translator bias. The problem is that each Chinese symbol still has 
several meanings, and the translator must pick just one for each symbol 
(step 3) to create an English sentence that makes sense (step 4). It is 
impossible to avoid translator bias here because the translator must 
choose what makes sense or feels right to them, in both word meanings 
and overall grammar. 


For example, there is a line in chapter 58: #4 € f& Z Pr 18 where 
*j can mean “good fortune" or “happiness” and 4f can mean 
“misfortune” or “disaster”, but by reflection with *? could also be 
interpreted as “unhappiness”. f& can mean “lean on”, “rely on", or 
"depend on", so all of these are valid translations : 

Misfortune is that which good fortune leans on. 

Misfortune is that which good fortune relies on. 

Misfortune is that which good fortune depends on. 

Unhappiness is that which happiness leans on. 

Unhappiness is that which happiness relies on. 


Unhappiness is that which happiness depends on. 


Beyond the differences between using "fortune" (less personal : what 
happens to you) versus "happiness" (more personal : how you feel), 
there are also subtle differences : saying that one "relies" on the other is 
different than saying that they mutually support each other (as possibly 
indicated by the sentence following this one, not shown here). 


Unlike the previous example, where the different translations for each 
symbol are more-or-less related, sometimes the choice the translator 
makes can affect the overall meaning or even the emotional impact of 


soa 


the sentence. In chapter 20, there is a line : #¥ 38 Ei 38 in which the 
last symbol can be variously translated into : 

I alone seem lost. 

I alone seem to have lost everything. 

I alone seem to have been left behind. 

I alone seem to be forgotten. 
Each of which says a completely different thing. 


And in chapter 46, there is a line: 3E 52 A HS nJ AK where the first 
symbol can mean any of : "sin", "crime", *vice", or "fault", so 
(ignoring options for the other symbols), all of these are valid : 

There is no sin greater than the capacity for desire. 

There is no crime greater than the capacity for desire. 

There is no vice greater than the capacity for desire. 

There is no fault greater than the capacity for desire. 
“Sin” of course has very negative religious connotations in the West, 
while “crime” and “vice” also have stronger negative associations than 


“fault”. 


But there are other, even more significant ways in which the 
translator’s choices affect the result. Because of the many (sometimes 
unrelated) possible meanings of each Chinese symbol, it is possible to 
come up with multiple translations of the exact same sentence that are 
completely different in meaning! For example, in chapter 41, there is a 
line : X 73 # BB where 73 can mean both “region” and “square”, 
while BB can be “border” or “corner”, so both of these are valid 
translations : 

The greatest region is without borders. 

The greatest square is without corners. 


And in chapter 45 : XX I5 Æ fili where I5 can be “skillful” or “clever”, 
and fiti can mean "stupid" or “clumsy”, both of these are equally likely 


Great skillfulness seems clumsy. 
Great cleverness seems stupid. 


Finally, even when there is no ambiguity about the meaning of the 
individual symbols, it sometimes hard to determine what overall 
meaning was intended. From chapter 35, there is a line : 38 ZZ tH 


Till 


i S in which the first four symbols literally mean “words of Dao", 


but does this mean “talking about Dao” or “the words that come out of 
Dao"? It can be argued both ways due to subtleties in the meanings of 
the symbols, but there is a tremendous difference in meaning between 
the two translations. 


In addition, there are a few symbols whose modern English meanings 
just don't make sense within the context of the sentence, probably due 
either to transcription errors or changes in meaning over the millennia. 
The English words used for these symbols are usually selected 
according to context. 


Common Terms 


Because the translation itself is meant to involve minimal interpretation 
and explanation, some of the words and phrases that are used 
repeatedly need to be discussed beforehand for clarity. Keep in mind 
that volumes have been written about some of these concepts — these 
are just brief summaries for the reader new to Daoism. 


JÄ Dao : most often translated as the “way”; according to various 
passages in the DDJ, Dao appears to be the way of nature (or the 
universe), the process of being in harmony with that way, the source 
that creates and nourishes all things, and absolute ultimate reality itself 
(and according to the opening lines of the first chapter, this description 
is completely inadequate); it is left untranslated so that readers may 
“fill in the blank" for themselves as they read; “the Dao” is used as 
little as possible because in English that implies that Dao is more of a 
thing than a process; Dao is sometimes referred to as "it" to avoid 
awkward grammar (or if it was written that way in the original 
Chinese), but do not think of Dao as a noun (just for fun sometime, try 
reading “Dao” as "Daoing"...); one exception is when “Dao of" is used 
(for example, *the Dao of heaven") - this seems to be literally referring 
to the way heaven does things, so it is translated as “the Way of 
heaven", but “Way” is capitalized to remind the reader that this is also 
Dao; similarly, “this Dao" seems to be referring more to “this way (of 
following Dao), and is translated “this Way" 
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{@ De : most often translated as “virtue”, “integrity”, or (inner) 
power", De is described in chapter 49 as “goodness” or “virtue” and 
"honesty" or “trust”; De might be infused into things when they are 
created by/from Dao, or something that develops when Dao is fully 
expressed through a person; De seems to be both the quality of being 
virtuous and the power that comes from being virtuous, so it might best 
be thought of as “the power of one’s virtue” or “the power from one’s 
integrity", but it is also left untranslated so that readers may “‘fill in the 
blank” for themselves as they read 


X “heaven” : a complex concept, this symbol seems to have 
connotations of the sky, nature (including people and societies), that 
which controls our destinies, as well as possibly that of a celestial god- 
like spirit (and/or perhaps ancestral spirits) 


X tt “heaven and earth" : everything, the universe, all that is 


X F “the world” : literally “heaven under", it is perhaps better 
thought of as “all things under heaven"; it is left as “the world” because 
the English grammar sometimes gets awkward using the more accurate 
phrase; some translate it as “the empire", which gives the entire 
document a much more imperialistic and militaristic slant 


& ¥ “ten thousand creatures" : “ten thousand" as used here does not 
refer to a specific number, but means “innumerable” or “myriad”; 
together the symbols are perhaps better thought of as “all creatures and 
things” 


Ee A "sage" : literally “holy man"; in the DDJ, a sage is anyone who 
fully embodies and expresses Dao and De; as the ruling class would 
have been one of the few literate groups in ancient Chinese culture 
reading the DDJ, it seems possible that references to the way the sage 
does things could have also been a subtle way of saying “this is what a 
wise ruler would do” (especially in chapters like 5, 57, and 66, where 
the sage seems to be the ruler) 


= "ever-constant" : while this is often translated as “eternal”, it 
probably had more of a sense of “constant” or “permanent” in ancient 
China; unfortunately “constant” doesn’t imply the enduring nature of 


“permanent”, nor does “permanent” imply the unchanging quality of 
“constant”, so “ever-constant” is used here 


it “heart/mind” : usually translated as either “heart” or “mind” (the 
symbol means both), “heart/mind” seems to be the best translation 


E % "naturally so" : this has the connotation of something that 
happens spontaneously, without being forced (“of itself", “of its own 
accord", *on its own"); Dao is "naturally so", and although the DDJ 
does not say so explicitly, presumably the sage acts “naturally so" as 


well 


Ré “uncarved block" (of wood) : just as a block of wood can be carved 
into virtually anything, in the DDJ the “uncarved block" represents the 
limitless undefined potential of our original nature 


$% Z3 “non-action” : not passivity or lack of action, but spontaneous 
action taken at the proper time according to the situation 


#& $ “non-interference” : to change the natural order of things as little 
as possible in achieving your goals 


Æ {I *without-knowledge" : not an absence of knowledge, but a kind 
of understanding that does not resort to pre-conceived ideas or rules 
f£ 14 "without-name" : a reminder that things, concepts, and 
experiences are far more than the names we give them and ultimately 
cannot be described with words (in contrast to the Confucians, whose 
goal was to find the “correct name" for everything) 


$8 4k “without-desire” : not a total lack of desire, but desires that do 
not control us or our happiness; a sort of spontaneous, unattached 


desire 


H or $ A “non-being” : the nameless absolute that is the source of all 
existence ("being") 


= "strive" : to struggle or make vigorous effort to achieve something, 
perhaps competing against others to get it; the opposite of non-action 


[2 “yin” : the feminine principle; receptive, yielding, dark, cool, soft 


Ez “yang” : the masculine principle; aggressive, active, light, warm, 
hard 


T "qi" (ch'i, chi) : vitality, life energy, life force, vital energy 
# "virtue" : the traditional sense of moral virtue and goodness 
BF “stillness” : a mental/emotional stillness of the heart/mind 


f “valley” : the image of the valley is often used in the DDJ; a valley 
represents receptiveness (because it accepts all things that come into it), 
openness, and emptiness, and so is feminine in nature 


Ej "self" : often translated as “body” by others (it can mean either), it is 
my personal bias that this symbol seems to consistently refer to the 
sense-of-self, personality, or ego 


18 or Ea or 18 fẹ or |. “returning” : the DDJ uses four different 
symbols to refer to the concept of returning, and it is used many times; 
beyond the everyday meaning, in the DDJ creatures and people often 
return to their source, true nature, or original state of pure and 
unformed potential; sometimes they just “return”, and from where or to 
where is not specified 


BH "insight" : an intuitive, without-knowledge, understanding of what 
is; this is another personal bias — while the literal translations include 
"wise", “clear”, “understanding”, “perceptive”, and "sight", it seems 
that this symbol can be consistently interpreted as "insight" (which is in 
agreement with the literal translations); in addition, it is variously 
translated by other modern translators as “enlightenment” and even 


"insight" 
= “duties” : one’s personal and business affairs, responsibilities, etc. 


Z ‘T : on the rare occasions this is used, think of this as someone who 
is a sage-like Daoist rather than merely “the author" 


A vt “100 families" : in ancient times this phrase referred to the entire 


ruling class 


+ "scholar" : around the time of the DDJ, this referred to the elite 
"intellectual" class of Chinese society, the teachers and philosophers 
(Confucius would have been considered a scholar) 


zi "ruler", = “king”, etc. : there are many symbols and euphemisms 


for various members of the nobility (*nobles", “superiors”, “master of 
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the people", “son of heaven", “master of 10,000 chariots", etc.) 


Ei "high rank" : any position of power or admiration 


While the DDJ is over 2000 years old, its wisdom is still applicable 
today, but don't be fooled by the ancient wording! “King” could today 
apply to anyone who runs things, manages others, or leads any kind of 
group (from the nation's leader to a corporation CEO to...your boss), 
and "high rank" could apply to government officials, billionaires, or 
even movie stars. 


There are also many Confucian terms used in the DDJ : 


{Z “kindness” : being benevolent, kindhearted, humane 
3: “righteousness” (translated as “morality” to avoid religious 
associations) : having a sense of justice, doing 

the right thing, being morally upright 
18 “propriety” : ritual courtesy and formality; proper etiquette 
f "wise", “wisdom” : as it says 
& truth", "trust", “honest” : as it says 
n^ "loyalty" : as it says 
Æ “courage”, “brave” : as it says 
B& “honorable” : having a sense of honor or integrity; incorruptibility 
# “filial piety” (translated as “devoted children") : respect your elders 
and parents, duty to your parents, care 

for the elderly 
2& “compassion” : benevolence, mercy; as specifically applied to 
parents’ attitude towards their children, this is 

translated as “loving parents” 


zi F “noble man” : literally “son of the ruler", this can mean 


“nobleman” (one who belongs to the nobility), 

but is also a Confucian term that means one who is noble or moral 
in character and embodies the above 

qualities; sometimes translated by others as “gentleman” or 
“superior man” 


Many symbols in the DDJ are used to provide emphasis (similar to an 
exclamation point in English), and can either come at the end of a 
sentence or can be used to emphasize a word or phrase in the middle of 
a sentence. Many translators ignore these latter symbols entirely, while 
others preface the emphasized word with “‘so...”, *such...", *very...", 
"oh,...", etc. Here, an exclamation point is used immediately after the 
word, but then the sentence continues on. One symbol in particular 
implies that what precedes it is not only true but has always been true, 
which is translated as "indeed!" 
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Key to Notations 


SfEhbdin als Eth Sis bite djs hito n 


Sectiensméprátnd tlyabdatir ippeame itheaypensonro£ the 
translator. 
(°) = symbol usually starts pr ends a line 


Of the 6 ancient sources (see Introduction), this 
translation uses WB except wherg the majority of the 
other sources disagree with it. The notations for these 
changes are : 


() = WB symbol has begn changed 


__ = WB symbol has been deleted 


[ ] = symbol not in WB hak been added 


FootnotRaazntkanskatiufie 
underline = verbatim translation 
Differences between the sources afe sometimes noted, 
italics = intdvptetetietvanylditbrreaxaptstnatslhtion is to the 
far right in [brackE 
Footnotes in italics provide 
intdeptétatiotus iofs the ambendbidificteltqh aneagéngwhiotn yne 
may cestymbolignore! 


underline? or italics? or undeflined italics? = 
2 symbols used to provid¢ translation 


{word} = equally likely translation of single symbol 
[word] = symbol left out for grammatical clarity 
[word] = word added for clarity that significantly 


influences the meaninlg of the sentence 


word* = Confucian doncept 
word? = untranslatable; word is chpsen for consistency 


$ =all symbols in the sentence arg the same in all or all 
but one of the sources (senten¢e is identical or 
essentially identical across all sources); this does not 
account for different symbols with the same meaning! 


Chapter One 
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(* EN E PASS T EN `~ th e 
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Always IE PB, M (T b RET 


ou observe its external 


Deep mysteries, and again deep mysteries — 
The gateway of many subtle mysteries. 


TherefBre litenabys thst sive sf ns BEEN S its 
subtle mystery. 
Always possesGing desizaenthay you observe its 


external appntlaoatiname : #32, 4337 [Wádndary,surface] 
These two, theyodhise £860, di25s2f69 [466rce]B but have 
always/ever-constahitfferen ; #32, #34, #37 
Thiswatinenesk ssreal KA, tear, Wiystery. 
oni starynyliferidt) [8] Sy HDA g di) dG rh62¢ HOS — 
The gatenyayeofomnngniahtks m#H6 ries. 
gateway : #6, #10, #52, #56 


Chapter Two 
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(sot deal H 9 


Therefore : b NT ing reate each other, 
Diouf. adis deb fe each other, 
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High arid 
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Tone and yoicg far 


Before fall afe: 


E z yg Hu 
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And paie ns 
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TRE 
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D : tHihtimfósemibsing imthnanitbisistethireateoeachso tleréis no 
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drothe{dosaimed sath short plereafdscautingstB thishindithre 

following lines, so it is left ambigt{éoxeher¢ hsompàre] 


téneesdlyvoisagound (satiunsiynhlo Duties] 
And momtácingmoftà] kisig, stobiseackhiltost5 7, 463 [gé&forms] 
The ten thosagadbractitaenanisactbon d#4®t have a 
teaching binni. 143 
Giredáiienlguinrlots poastining; #43 
$ Acting;dantnbttdoes matdpossedshedrG its p; 
acting but not concerned [deppiSipaty;Yely upon] 
Accommgdceimpdishshg, taskaotOw# To # Oh, Hem. 
and not dwelling on them : #9, #77 
[results,achievements | 
Now : only because there is Ino dwelling, 
# Thus? [the results] do got depart. 


Chapter Three 
Not honoring p qaghe 


Ensures wel ne T ad not strive. 
Ensures the thst ts S 


Es E TUE | 
A BELA 
Tir Ril 5 8 


eer : X ED tomachs, 
Weakens th "X: heir bones. 
Ed, 
By d S are 


desire. 
dare t8 act. 


ESOK 


Act with non-action, then all will be governed! 


, briataoufiscilemted | 
wci steadier sources use 
the non-Confucian term ‘ iiuawiodpaltble” instead of “wise” 
$ Not valuing rare? [à] goods 
Ensures that the ciGzess-defexetnaetjlike thieves. 
no striving : #8, #22, #66, #68, 1073 [étfülse,make] 
Not showrare [¢oatde hitlQ ,cap4be desired 
Ensures thathbetedeseres? «4o22myWas déx3yot become 
confusedak : #29, #36, #40, #551 #76, #[t&use,make] 
strong 9 AIA R eA g 01 (6 824867, #78 
4 EmptiesdhelavmgtifrabtdsGAfi HOT tHka9 stomachs, 
$0Neukens thir Hab HR s#AG eH th chs theEsbdids. 
$ By alwaysetisithngdheádt]emitif6às are 
vatitbielafoveriedpd bh dahil, dékarat3 8 
[cause,make] 
Those who make men wise*B will not dare to act. 
Act with non-action, then all? will be governed ! 


Chapter Four 


Daoi ike ea ) MPH yepus 
Profound mM WIL 


Deep Ex d 
I do nof Fwhsse PP | 


It blunts theiráhhupnés25) 
B : this line could p~mpensikebd|bestranslated as 

+ L&dseifsehdietnnghfuBon 

igdxsisht but does not 


E : compare to #6, high tina berger alpe 
I do not knowte/&uist' [à] dhild it is — 
$ Its image came before that of god emperor]. 
Cross-references 
use does not exhaust : #5, #35 
blunt the sharpness : #56 
loosen the tangles : #56 
soften the brightness : #56 
dust of the world : #56 


Chapter Five 


Heaven-ged birth Axe fi kind — 
Thus the ten thoysagg Fy A ER straw dogs to 


The sage is not kinH — 


Thus the 100 farliBes hecpfae 453 teaw dogs to him. 


The the Ht, fail Ai dan. 
How is it DR mie adis qb or flute? 
It isn YES Gcyg put. 
The more it oe ae pos Pi rodioes 


Too much talje FR xb lis exhausting, 


Which is not as sgl amiga gum g what is within. 
= EE 


T WD SF d 
$ Heaven and Nattésare npt kind* — 
$ Thus the ten thOnbpithesckt8rexetiadGidOas straw dogs“ to 
A: Hall&Ames describe “stttiemdogs” as items that were 
carefully create fOia:ssgePifis-imdukünd'* and treated with 
gredt Tipe th eld 0 fata liés hé obuia fie stwavd dogs tochismally 
tókbedspuueylautuexrt pi] dae amp aad kant 
B : this sefktawd coitlgugtstiles bilbelyoansl owifluténtaintaining 
$ It is empty, yet dogsmotemewut 
[subdue,submit,yieldagive up,quit] 
The more it mOvess-aedetlenangre it produces. 
Too much tá(Kiifgrs kaceptiondi9 exhausting, 
Which is natsasdpesdias exhiataini#td, wBát is within.B 


Chapter Six 


Using it takes no effo€iross-references[diligence,hard work] 


die/death : #33, #42, #50, #67, #74, #75, #76, #80 
valley : #15, #28, #32, #39, #41, #66 
mystery : #1, #10, #15, #27, #51, #56, #62, #65 
feminine : #10, #28, #61 
gateway : #1, #10, #52, #56 


Chapter Seven 
Heaven is eternal, gert% ans 


The regeonppatgea er AE c 
Is becausbybesElo t Far Ji 
Theref qe hy 8B E fore 
mim 


[foreign,external] 
Is this not because Héross-nefsedfiaeterests ? [selfish] 
$ Thersétfre #2, dakoaédttie vi tis #44: Hardis, #6Gselfish|] 

before/behind others : #66, #67 


Chapter Eight 


The high¢st aE CAS li water — 
Water’s vue eR eS Mi ngpereeegres, yet it 
zB 
tr VE. 
It dwelfgan Bici ev omeXetests, 
Therefhir wis apos ey tę Dao! 


E E nul 
In dwellin ae S i the land. 
In your heart/mind, ewe n being profound and 


In relations, ta a €: being kind. 
In speech, the: ag is jn bai ng truthful. 
In governing, the & idine honest and just. 
In your duties, Nc Ping competent. 
In action, EE zn e timing. 


same symbol for edtibs apirstfhgqaven and earth" 
It dBelthis qualis abevwenyshuédiotests, 
Therefénegitvim gl thes ionepar nb beia d lam d 
FY, MWID/wellthMWOyBtak hai thifflneddes in this 
hse an dneaemether 
profound and deep. 
In relations, the vitrosssreticventg kind”. B 
be honest and just in govetnigettitt& along 
no striving with, PA? chai HOR, #73, #81 
In spebchedaeisartlueresisnbestigvamghfüD?2 
$ In governing, the virtue is in being honest and just. 
$ In your duties, the virtue is in being competent. 
$ In action, the virtue is in|the timing. 
$ Now : only because there js no striving, 
$ Therefore there is nd blame. 


Chapter Nine 


a> 
When 


There i O, 


Ed i 
To have wealth j ith arrogance — 
Then natural ig-yQur own fault. 


tłefers to a velie] in 
ning dPerturned when 
nearly füithas hodoradctomalatai nedill it up) 

B : presumably Mhswgnold nid fed oyfillleaoonly re-shape and 
There is no one whaneamptotechany times [they] 
To have wealth and high rank, but with arrogance{ pride} — 
Then naturally their Cossssreferenves fault. [his] 
Whenzaheotagflishingctossful,tBe KEE stiotild Tét go of 
it. and not d\weluiganhittermedf], BVithdraw,step 
self : #7, #13, #16, aay #44, #52, #54, #66 
Way offdansers tHEAYV d OfAeAven9, #8 1 


Chapter Ten 


Carrying and mangin b Bay TBI embracing the One, 
S 


Are yousgbl sj them? 
Concentrati ott QIO become soft, 
Are you ablez bM ng Reborn infant? 


Cleansing ange gh shpunfie p pad mysterious 
M A Bu 
Are you adis Ds. heut blemish? 
Loving the fiib fin) the nation, 
Are yo ge iseSngsrnaction? 
e 


1 
Opening and, E: PE - 4 of heaven, 
Are you dite asthe téminine? 


Attaining clear insight T Bio 


Are you ae! 2 E mS 


"gem inen: 3 Fo them, 
HR ATE Spe) 


I: ij the results, 
EE AE + Ring — 


This is call PSterious De. 


43 Tm AS 
RATY 


Æ RB AS 
$ Carrying and managing Nwtdy {soul} while embracing the 


A: that is, "keep Sam separating” 
P Ahisyloneaislaoo mothe partiter‘sdurne? 
$ Concentrating your Qi to become soft, 
Cross-references [attain, bring 
embracinglibutDne :| #22 
$ Are you able tQ[befliRefàmqwborn infant? ? 
Cleansispfand ide dn oth yideeptdGdilSsterious 
perception, gateway : #1, #tent6Geximminate,wipe out] 
baby Aofaablehtidcbe#2Oh#28 pid sth 3 
Loving the witimen sndadtgck20n #28 tS fation, 
Are yreunablado fitse12touéttion ? 
Opearmtiagcbullosoi pthsexsiaw aytaf Heaven, 
@ctiregylout alledoncameds: Hie, feini ? 
$ Attainindeddangnse hoirgoWediiag ict | 
mystery : #1, #6, t15wi2d,stolit Hout @Bréttions,all 
deep and mysteriend De 1551, #65 
Are you able to not use your|knowledge ? 
$ Creating them and raising them, 
$ Creating but not possessing, 
Acting but not concerned with [thd results],B 
[depend upon,rely upon] 
$ Leading yet not governing — 
$ This is called deep and mysterious De. 


Chapter Eleven 


Thirty Spoke} offi hee! rele hub; 


In its iic Jke Haf bre sf the cart. 
Mix re E OB, LN 


In its emnes dE ACA 
eP IR AX 


Cut out dqgss and 
In their Sd RA 


Therefore : Me p DA ejg thing profitable; 
m hus indEBs A useful. 
Thirty2 spokes oiNoMdeccl share one hub; 
$ In its emptiness exists the usefulne . [just at] 
Mix water widrotay2ftmenargking a vessel; 
In its emptiness exists the usefulness pf the vessel. [just at] 
Cut out doors and windows thus making a 


room house]; 


[chisel,bore,pierce] 
$ In their emptiness exists the Usefulness of the 
room house]. [just at] 
$ Therefore : what exists thus makes Ja thing profitable; [it] 
$ Emptiness thus makes|it useful. 


Chapter Twelve 
The five j$Slofra nal pdap eges blind. 


The MN pepi geas deaf. 
The five PES e eopl e nouths dull. 


Excessive hu 


ATE ERS 


Rare go c2 
8 : Tena. aly PREP IAS 


mee 
cts on what is i $ e S t 
^s n. 


Therefore O E 


Thedese dlalyoby [dem juri keyperg k 
Axcesmipavena Sandor sie d gy 


s münths das! °. 
rais áfcd lowo pheis 


heart/minds become veyds" [hunt hunt] [gallop] 
RarB2: fajegoods>|vant tankerpep ple Tsebedeavior 
cé&truptesumably, acting on what is inside 
[undermine,harm,impede] 
Thos? tete : 
Acts on what is insite, disodeesiiio on what he sees.4 
ThirefercthatlendeshthasBs hoses MisC. 


Chapter Thirteen 


Favor ani&Bis facepiece Alarming. 
High rank briggs ggat giorag iyu have a self. 
What is meant{Al FA opb BRE ra eMn alarming”? 
Favor makes BED m e pE items alarming. 


arming. 
This is what i As Ql nd disgrace seem 


E. LA Ne A ya 
a A 
Iam er B Bof ial FE v(m) act like 
en (e o S ^ d t ering? 
When Lar yee uta ‘ee 3E g 
m D rm: yx Randhises his self to 
S hber B ESO 


He who is loving and uses his self to serve the world — 
It seems he can thus be entrusted with the world! 


Crodshæfereseti 
When dedin WitHiS tial 6e 2Bbosiddodifol 
Therefore : [he seh ihhighnlank#?9a#dOses his self B to 
serve the world+ — 
It seems he can thus be entrusted| with the world2 ! 
* [He who] is loving and uses his self to serve the world? — 
It seems he can thus be entrusted| with the world2 ! 


Chapter Fourteen 
Look, igneo itane i: [esl a lusive. 
Listen, itg if-callad tenuous. 
Grasp, it B Pg N ELE eth ARubtle and 
{nk * 
These thre ngec of% ig yesmated-agy further — 
mie SN x Become one. 
(ej E ^w — 
E : 
Its highpst 
Its ld 
Continuous an B IS itO 
d res Ss . 


It is called th f ichs yithout-form; 
T è rex (fe 
It is IN d 
Meet it and 5 ii: 
Follow it Me yeu de 
AE AB ‘pa $ 
zn Bs E 
In ordgr&o mast m = 
The DE vs 


This is ny 


AE P 


wisddéhwelie [rare] 
iso ionfileing and 
etifically “returns” and 
These three thing $ ca oye Wives igated any further — 
: according to Waley. 4 E "ind means “main thr (as 
in “of the teaching"), so, ee ciple ed Tome mote Se at 


than n modern ad Hition oF ply “discipline” 
dete they blend and become one. 


This one thing :^ Crosscreferencel [entity] 


look, Mrs abita ARS RSE #35 
Its lowest pojpt i ig 4not dar 
reti f CHAT. Te namjedso. 
[thing-ness] 


It returns? to non-existence. 


It is called the formztsfS,tHéOyvtdl) FG5wstb(out-form; 
$ The image obntmsingsteuicimdistingt : #21 — [thing-ness] 
the anciehtssetdHexl:cbhiusi2®, #38 japan? B5, #68 
Meet it and you do not see its beginning; 
Follow it and you do not see its end. [back,rear] 
Hold fast to the Way of the ancients 
In order to master the present moment}. 
[control,manage]|[present 's existence] 
The ability to know the ancieht beginning — 
This is called the main principleC of Pao. [discipline] 


Chapter Fifteen 
The vile pt rey uy wb we jBolars 


subtle, ER id EU and penetrating. 
Their up T i 


s understood. 


Now : EN net eed 
Thereforeaye A RM 
Hesit 


"ihgin appearance : 
V asJif Gedss Ji] stream. 
Wary!, as if ier eB oll diced 


Respec ey p Xt 3 UR ng est: 
Yielding). t ind „break off. 
Honest and Andhe ath efre ike AW block. 


Wide UR 


B Iifess to slowly and 


ERG e 


aa on pec 


Who can FA 
[ HE 18 s 


He who maintains 
MN NA 


CBE A cl 


The virtue of the ancientNmtede they who were scholars 
sublles hasttewiolinesharamat qwepeutid fakating^. 
A : in flieseniesteaieud depriextanmorlde waderstappears to 
be aNoetapbals foeanse dievecafmüidodlumdegftood g to 
Thereforectvertrgdauprihidughteinqpopeliruce : 
B : apparently referring to a purity and clarity of thgeart/ 


Ol 


likerbacdme] 
Hesitant !, as if crossing a 


Who can take muddy water and use stillness to 
slowly and gently make it pure and clearB? 
Who can take what is tranquil and use continual movement 
to slowly and gently bring it to life? [for a long time] 
He who maintains this Way does not desire to be full. 
Now : only because he i$ not full, 
Thus2 he can be hidden and unfinishet 2. [not finish] 


Chapter Sixteen 


Attain BY upp shag: iness. 
Maintalgeg pafos q stillness. 


Aris 


No miysiad grea ese 
(d se ae seals ue 
Stillness i is callie hhh i 


Being tolerant leagsto i 


Being just and unpias E 
Being ki ead 


Hea Ths 


Dao leage-to Rhan 
When the self di eee 


S 
E 


[togdther,simultaneously] 
And thüióssbsefexetloe return. 


when the self dibapghaadestheyefate] be no danger : #52 
Returning to the natural order speaks of the ever- 
constant. 


[order,destiny fate 
Knowing the ever-constant speaks of insight. [wise,sight] 


Not knowing the ever-constant is foolish and creates 
misfortune. i s] [unfortunate,evil] 

$ Knowing the ever-constant [leads to] tolerance. 

[4llow,permit,forbear] 

$ Being tolerant leads to being just and unbiased. 

[allow,permit,forbear] [thereupon,consequently] 

$ Being just and unbiased leads td being kingly. 


[thereupon,consequdntly] 

$ Being kingly leads to heaven. 

[thereupon,consequdntly] 

$ Heaven leads to Dao. [thdreupon,consequently] 
$ Dao leads to what endures. 

[thereupon,consequently] [for a long time] 

$ When the self disappears, there| can be no danger. 


Chapter Seventeen 
The existence At th-béskrufg]i Es 
Next rs end 5. NUR c : 


Next ondtwiah G 
Next isebe hoffe 


If the rule Meh re 
(388) 3: ' sis 


ie 


When tasks are accomplished and duties are successful, 
The 100 families all say *we are naturally so". 

The existence of the best NAA [,h¢] is barely known [to 
A:  .Hiégidbpleneans “highest suflenibeSt wipehios plso a 
euphemism for the empgpseroKenid &erióri EEA to n. in 

Next is one s they loeng praise. 

B ENURESIS, ils dessiuat offer them lightly or ofthis 
linge yery, Gifficy lita traate, because WB uses a pague 
Figs SPU voe hbri eani rU ec M PP gc have 

different symbols; howevgty the teogqdier symbols can both 

ng, Joyigheme vdhies Wang majority [somem 

the rest fike senjsnge topirea cendi translated i 


q 


successful, numerous ways as Well 
C : under the propgresullersblneve tsd thinks everything 
The 100 fusi kiesialli Hyywowksand tneigirally so2”.C 


Cross-references 
fear/afraid : #15, #20, #72, #74 
not trusting enough : #23 
accomplishing tasks : #2, #9, #34, #77 


100 families : #5, #49 
naturally so : #23, #25, #51, #64 


Chapter Eighteen 

When the PX abandoned, 

There existszandnesssaad 
ets 

When intel BEES andtwe dom arise, 

There exists ENG deception. 


When the six d:idlihi Né l ot in harmony, 
There exists devot Heizen loving parents. 


-EX 
When the nation an 
There 


There exiqisetlemecedyahgiddeshionngtyovieg parents*. 
C :Wiesithelattooshipd thécfatoiTid$ "atkevpoysiblyfiksedAs of 


wife to husband, father to son, son to father, older brother to 
younger brother, younger brother to older brother 


Cross-references 
great Dao : #34, #53 
nation and families : #57 


anti-Confucian : #3, #19, #27, #33, #38 


Chapter Nineteen 

Renounce sge des SE T j 
And th 

Renounc idi. EL 


Reo er 


And thieves 


HS BA m Ale 
These He EEN ži jzP 
(8i S m 


Seet icity, 
Embrace the conc eu caved block, 
Less 


Renounce sacrediltstesabandion wisdom*, 
GUO is sigfi&cahthe diffzenst bdhoefitw hot foldenounce or 
y Confheghttonsse sy 
otmi wtiddnerinarhd 
loappgaradents*. 
A : peikepounearciey erpdascabantionhqivotiting to? 
And thieves and bandits {traitor} will not exist. 
These three things th@rosakeferéniéged society, but are not 
retenungh. #14, #16, #20] d2@ti#2p Reha polite Quite | 
Therefore : to ensuite 31Hk60iti eh Gv SOplace to 
belong^ — thieves and bandits 1457 — [make,cause] 
uncarved blek thiélsinifolcitja2, #37, #57 
Emintac€ ohédcancep of te Fütcdti3$ dH ole ck, 
Less selfishness| 
Fewer desires. 


Chapter Twenty 


. 3s: 3 
Renounce E mmi Shout worry. 
GUAR ee 


"yes Ly è 


What is thei npe 
Beauti foye eim Z dad 


What is PE Ed igan 2t 


opel wot fear. 
[54 ca ! 


As if EA 


As if re 


E ^ 
e eden i 


I alone 8 d 
I have the hieattm an B 
I am E f teal 


Common, orn ie Nen 


I alone e 
Common peor Aiii 


Tranquil “she iste [pe 
I drift on the MTS 
Ev ] Y os 


I alone am supinus pear mean and 


I alone (AR AM i 
inl 


And vähe the f 


person, iniedi ! 
ais used! 


id bright; 
d. 
ant and alert; 


Renounce learningNmtdsbe without worry.^ 


This chapter Semis [ò] he ghthea geiikeyealliót poking fun at 
himself, Weseribithe howutaalppeunsce) oardéaanye gxéüple who 
don P ealéfstégdody:àheobathetsWstthttefedesisfQugtiQut the 
chapter aftWhatpisethéy repasábdistyanboler omhiltretyitst 6 lines 
That which people fahepitdeamt ihe not able to not fear. 
A : mattopeoplicolarsthd hertariegót]yetsentesesti!that this 
+ Huerghoneflibd vheylpftsitivé] 9 for njany[gpledidédsonsry?] 
however, the&siif amjoyiligitlend'aificluipáerifieKer in GUO at 
the end ofl GlihibInis teotanes!? fol tbwspriyg#20 in its 
mahakarepa)nsathisvade! does indeed| seem to belong here 
B : formal versumalhfonadàl, respectively 
CLikecemelinkadddsmotlyetlgivbncasycslfme was a major feast 
where sheep, pigs, and ox wBresritually sacrificed and eaten 
D : irLakeienteGibom iafrauteswherdosamonadt pitislikith paths 
cubbatty.in their sides, leading up to a plateau at the tólpifinóm 
[Very] tivehicindowienvdihe? Suxoifiwiglsolanalgdape to return 
E : only WB changed “seem” tt “confused”, thus making 
+ EXveeypnehfülbbds, koepithgiwille y Wthd;otHenfpleryésCess] 
H:atdndtSeeomtes aom] biS Gvandt iX «while they [uhendstbret]t 
sfrhbotsthide dato efiméaubaljipersbmsinddedb a 
majority) athd symbalinedNip medupfífused 2 dnd so is 
incorpfGoatedantpettyeladuted qimaselape (a7 wradded;at the 
beginningltelonaisteim thedithisydilternation 
Common people are [very] observant and alert 2; 
I alone am [\€rg$sefefersneed depressed 2. 
Tranqubbantheynate gie: tf? ocean; 
[I] drift [orf&hw/afiaid]F #145 ifl dicit dlace to rest. 
$ EveryohaBylinlfiastcbuleposét0, #28, #49, #55 [use] 
I alone am stapidbord smibbordlagdapptadmean and 
returning : #14, #16, 1510J R30 | 928, #34, #40, #52, 
I alone am differéi8c dhoihatéd rar @the8people, 
Parither. 
mother : #1, #25, #52, #59 


Chapter Twenty One 


The grep Yis posse CEE Ingo followed. 
The bier 203] i 7. CHE A. just 


te S DL gie 

Confy Jd 1g QC thi 

Indis! dà ncm usin ^withi 
Obdirétanddarfe f whan 


Its BMC RE BD 
wen 


En inire 
1 d ings. 
as Aene. 


Its najet 


Thus I obsery Q i . 
How do I thus E Ta & multitudes is like 
i fe] LA XU AA 88 Z| (FA) BK (9) 
By BENE! (his. 


$ The greatest De [it] INgtessible|only when Dao is 
A : cónlignredo #14, where something 
dhe actionnet Dad coné£usatigreanid jo s?4ditiapt, Das 

confusipgcffically “returns” and ['weakens" [only] 

B : "this" could be referringotdybserving the action of Dao, 

or jusColatevsvivgo  thadwecdistmdétànafhe 

Indogtihet) Bud exsénsatlgin gwiska yoexabteitlahgs. 

Obscure ! and dark !, within itlexists essence. 
Its essenceGisosstrefaetyoeg and true. 


From the present, rezesenmae tofttrfriqiuity, 
how do I thus know : #4, #57 [since] 
by meafanvfithtsold'p4, #57 
Its name has not departed — 

Thus I observe the father of the multitudes. 
[examine,inspect] 
How do I thus know the father of the multitudes [it] is 
like this ? 
By means of thisP. 


Chapter Twenty Two 


What is wrong thi ER be ole and perfect. 
What is be. Ps s straight. 
What is Em B. es filled. 
What is wortebutbalbr eRe (Bic mes new. 

Have little, then gdin. 


Have too muli ti} ERO ile confused. 
I > All 4 T 
Embraces the One, ENIE 8l an example to the 


D »yoHa - 
He does isplay A E Tef Wc insight. 
Does nd). Esa se a y» ore he 
Does not boast e n rds i: he possesses 


Does not ord RERA EE thre Th. fe endures. 
CLE . 


Now: Mir ARs ksgot strive, 
ues A ul Js Sri against him. 
K Az uz 


That wii 
dole: ad perfect" — 


“He who is wrong Sz 
How ca dcs Y words? 


Be truly wiped E155 4i) r&turn to it. 
aM e n Es 
$ What is wrong(bent] tlNot&ecomes whole and perfect. 
A : there is Néliatdie dtan thhabiotigs istrafehting to in the 
original CM Wsratse holidecihleh Gideismemblibdiso means 
"them" $ has meaniagt tietubgdores aewents " ? 
¢ Have little, then gain. 
$ Have too fürads-th&rémwonme confused. 
emSrlibasilthé ape 0 
EmbrasesvtiseaG nn, cham pdevin ghasvanrbo ate to the 
not displaying oneself (showarlg208)|: #24, #47, #72, #77 
He does not dispispldaymsealsi gherefade he has insight. 
correct. ..distinguishe$[sft8/] [wise,sight] 
Does not considkaakims#el,céttict, therefore he 
distinguishes him&aast.. .nexihifisddisplayàstand out] 
$ Does not boast aBwagliiff&elff3flerefore he possesses 
brag...andrites :|#24 
Due sto ded gab di&t Wesel di tTatote he 
enduresOleadsin the world can strive|against him : #66ast] 
the ancients/elders : fib&etfbredamg. 439, #62, #65, #68 
returning NOM. fbi(yrtlébal20 HOGG Bots VEO, #52, 
#58, #60, #64] #65, #80 


HNE 


Therefore no one in the world? dan strive against 
him. [together 
with] 
$ That which the ancients [they] say : 
“He who is wrong{bent} then becomes 
whole and perfect" — 
How can these be empty words ? 
Be truly whole and perfect, and return to it^. 


Chapter Twenty Three 


Minimagfyogiz afp a] rally so. 
Therefore : stro l ; morning, 
‘sudan M Ed ET A NM 
RY ^ 2X He 


ER. mS 
agd earth. 


Who m dijs ges elfen gd: E 
Even heaven ES Sf can Pis aintax) them forever, 
And4óh s "t 
Th 3 D^ 


e m 


For fie 
Dao is alsdH 


De is also Ur Ato pe veghim. 
For he So Wwithtloss, 


Loss E xe 


If you do not ot aK M ) 
{a ^^ s AE my EV 


$ Minimal words are naturNyteo-. 
A : thikhenetioree: anxbthe mBxd sirdy en 


$ Sudden rains MW tast the entire day. 
Who makes these things? Heaven ahd earth. [entities] 
Even heaven diicbsarthfeannces maintain them 


forever, naturally so : #17, #25, #51, #64 [for a 
he who “possesses Dang titis, #24, #31, #65, #77 
And so how munht lessteng eaophh? #17 [than] 


Therefore : of those who engpge~ in Dao — 
He who Daos is one with? Dao. 
[same cdmpared toasame as] 
# He who Des is one with? De. [same compared to] 
$ He who loses is one with? the loss. | [same compared to] 
For he who is one with? Dao, [same compared to] 
Dao is also pleased to have him. 


[gain,get] 

For he who is one with? De, [same compared to] 
De is also pleased to have him.^ 

[gain,get] 

For he who is one with? loss, [same compared to] 
Loss is also pleased to have him. [gain,get] 

If you do not trust* enough, then|you will not have 
anyone's trust*. 


Chapter Twenty Four 
He who stands ERE. pot really stand. 


He who stggds 
He who displa SENA Se 
He who sor dap 
eti 
He who vo ee 19 

He who E 

p. 
Calls these leffci BEER 


Crentusbeld 


Therefore : he pake Res 
(i Bi 22 


B : there is some debate over the last symbol iméhésyage — 
both FY and HSG use thi sygnb aking it a majority), ~ 


fbit] 
seme. Who resp s VRS Ye ORS Su 
himse D m Het displayastand, out) out] 
4 He Je ho ness abou ses Dao does ithout merit. 


$ He who brags about himself does not 


nord eie. NES (shopin COFEE , #47, #72, #17 
à odd ght} 422 
etw òl Line 40,55 

$ Calls ese TS py ui necessary behavior. 


boast, UL 2) [excess 
0 


$ Creatures hs Ho no|matter what. 


Therefore : he who pbsagssesnidacedqé2not live byB them. 
creatures detest them : 431 
he who “possesses Dao" : #15, #23, #31, #65, #77 


Chapter Twenty Five 
Something ej e ed sed ip toe det complete, 


Before E ^ I Ne 


StandimXalége 


It circulates ev Td gl i 
It can be copas t in 


Tih Te: npmd 


oi] calle de D: 
If I tried oe m ts jam woul 
Being erfat : 


ed ie. th. 
Tiskari iek. 


plant FRE gah 
LEES 


X h B y 
iB E H I FASI 
[Some]thing existed unfsetesd yet|complete, 

A : “is in" could also be usddnhegtediblasdhd, subjectis dp, 
this seems@:BeKety jhihiy sented carthnwere thedtate earliest 

Silesouukaspty 

B: “follow” aStarittmg kltesé, crotudes 


ins aemodel for their 


It circulates everywiene}elnad ifadilses|4 no danger. 
It can be considered? the mothe r of the world2. 


returning : Béparthog spOak2 0f Be Mig 
Being reméiBs preedk sort 

eDis: deat, 
ren@olteandirétugndy 


Chapter Twenty Six 


Serious servelias Ze Baird Mt frivolous. 
Stillness serves: mum d ed restlessness. 

i the no hd 1s*dle entire day, 
cbiAo( ay foh 48 vid 

He is eine ev AR ES 
So how m: X Tio RE edi 
And ian his TEE 


Hà isGatjo\X8, andiHSiGuetpiredG rokilehtr 
He lives above the&oüiloe timstérm “sape 

C : tráBit] dran cthel difstney he che fithis 

to be the last symbol of tHeapiteib 


E : someone very important, such as the supreme ruler of a 
large nation (one with 10,000 chariots) 
F : this is written in this awkward manner to emphasize that it 
is the personality or sense-of-self that is being talked about (in 
the translator's opinion — see the Introduction and cross- 
references below) 


Cross-references 
stillness : #15, #16, #37, #45, #57, #61 
stillness and restlessness : #45 
noble man : #31 
self : #7, #9, #13, #16, #44, #52, #54, #66 


Chapter Twenty Seven 


o 


k or footprint. 


A good travele&& vtto g ee) mi 


A good speakerisw weer disgrace. 
A good cot Fe, um tokens. 
A good barrig&js She bk: I. Kiet can not be 


\ nJ Fa e 
S eS yet can not be 


ant AE he 


E TANS 4 By ene 


Is alwa 


Therefore he dé 
Is always "jode LI " 
Therefore oto Ex bau 


This is c 


Therefqieydrkr vile vA is isa vopn JA thee aber of he 


ojis a atuou d 
He who A EARE DAPA R, of he who 
s artis shii j 


If the ace 


Or the form eS pot lov his resource, 
Even if there i is wi mite 


onewthous bat sikadosysd 2 

opened. teaching : #2, #42[ @bkKiruction, blockage] 
A goadysiteding t wath élOcéib of Sd dit AA GD not be 
anti-Confucian : #éosthed# 19, #33, #38 


Is always good at helping oie 
Therefore he does not abandon people. 
Is always good at helping|creatures, 
Therefore he does not abandon creatures. 
This is called following your insight. [wise,sight] 
Therefore : he who is a virtuous persdn is the teacher of [he 
who] is not a virtuous person. 


He who is not a virtuous person is thq resource of [he who] 
is a virtuous person. 

[wealth,supply,support] 

+ [If the latter] does not value his teacher, 

$ [Or the former] does not love hi$ resource, 

[wealth,supply,support] 

Even if there is wisdom*, there will be great confusion. 

This is called the essential subtle mystery. 


Chapter Twenty Eight 

Know your néernéss. et ue Ej 

Serve a jt Im 
Serving # 

The ever- 


Se 


Servi RE exgm to the Nord 

The SES rat knot falter, 
Returning y e dhe limitless. 
Know your ^ Lut 

Rx b UR is 


The c ever- cong 


L$ be sufficient, 
ncarved block. 


When the M ^ g 
When the E RN t 
ThereB& Age Baia dil 
OR A uk | 


p, then it becomes 


e 
dgemes the senior 


Ae aR i 


B : by usinghäëyéhisanfemi dhoilih vetpdeyfiahte uncarved 


block Rletitithingy rgbultol$thenstatis Ófhiéye] nexabchrwiadidatrefer 
Know your brightness the twaistatn your darkness. 
C : when the uncarved block is cut, it Becomes (nihire]lyhtepls; 
when the Seeveuts,athingmaplentottHévider din (see #58) 
Serving as an example to the world2, 
The ever-constant Díéressineótieudten 
Returning2 youfimithinstati&Go ko. ]WGditless?. 
returning : #14, #16, #19, #20, 822, H2 3 wtf ut ede 9t] 
Know your honor(glory35butGo:fftdini 6ouitabserace^. 
De and returning : #60, #65 [his] [his] 
babSéánfas chilalles tO, tH20wbAla2#5 5 
Semaámbasminfülty: tb (D e/A20r 155 
Thserverasams tetnbydextültteew be duffi27ent, 
Returning?leyou #6 [HSS of 3590 Hic hoed block. 
+ Whenutheamned kat blo#kS srOk#8 21543 het 57 becomes 
tools. 
When the sage? uses itP, then he 
government official. 
[elder] 


Therefore : the greatest cutting do 


[err] 


becomes the senior 


ds not divide.C 
[cut&make 


garments] 


Chapter Twenty Nine 


IE za 

Youc nq fogo £n | 
dir [v 
S HA 


Theref, QI: 
ae T 
Sometimes bread 


Jes passive, 
nes breathe easy, 


Removes the e t and vastei, 
Removed Lo a . 
A * 


$ Would? you take holdNdittse world? and control it? 
A : every source uses a dittiarertteshantoibt Jadrainister] 
B $it ssharditbafigure ohoiwhat this sentence is trying tóhedy 
Noeralthe ‘wwonhdtimes dhane sesselimqs blow" in WB); and 
there is no (span¢nalstfpennaheratiney stocartes ira tlioy s] se 
"eXhalean. tüoworfffàite(indebrig" "breathe silently ... 
breathe loudly" 
C : other than W Boab hanalergdsnipistdrds a different pair 
$ He inlthiadüsyatuirs it; 
$ He who grasps, loses it. 
Thetàfsmsereferatixes are 
Sometisses not vakedioldinfethpassirel or nation : 
[mightitá8yB6] [miShdtlybe] [submissive] 
Sometimes breathing hecaholcsanteQps3 breathing easy,B 
[mig lhiemdybat{snont|{ might4naybe] [puff] 
Sometimes shorgho@graspsidosesak,; #64 
creatures sometimgshKmaYbe#4thight,maybe] 
Sometirsteongpré3s GB koBt ds did HW 67, #78 


weak : #3, #36, ee Be] ff ght, maybe] 
$ Thus? the sage? : 
$ Removes the extr¢mes, 
Removes the extravagant and wasteful, 
Removes the arrogance {exalted}. 


Chapter Thirty 
He who used Jag ey im the nitet the people 


Does not il AS pog e Bg a world, 
For his both d Wot 
In the dwelling placdeb 


And so what i jum ues nd fe 


^v 


He who fg pe : 
He does n Ru he strength. 
He gets r ri : 
Gets Ruf pA 
Gets rasmlt netz 
Gets NM fft NT 


Gets re t vel ake E 


ett ee ¢ 


That which poe 


He gets redidtsctazttucosearbrrobust but old : #55 
“not Dao" has[beastilly finish : #55 


Gets results, but never|boasts. 

Gets results, but is not arrogant{ proud}. 
Gets results, but [only when he] has no choice?. 
$ Gets results, but never uges strength. 
$ When creatures are robust but old, 

This is called “not Dao”. 

[That which] is “not Dao” has|an early finish. 


Chapter Thirty One 
saa fortune. 


vr (gas Fhe vere Hal Di s% 
reatures 


Q 
Therefore : he wh ae Ex aM 
When a d fedi 


When he com fou HB LE i i 


IN 08 


Weapss ah dba it: 
eya e Bg 


Can not pues E 3 
—T Sah. ed D 
In dioi 
Thus the assistant 9%] fyeresides on the left, 
The supre E JUR ane et = the right. 
Thus we nn M â 
Vere ny wha e rag] ki 

Then cae Lo 
Victory in war thushilea 


Now : fine DCN NESS npt tools of good 


fortune. The first three lines are ngt in GUO 
A : WB and HSG'$auspufiGusdliitdeeht" seems the most 
neutral, bhCieanthree dattststheonrcss)teatteoxHgthave the 
Thenefority lveithrlioquvesersSosuDale diésnet ‘heaceyultiem. 
B Whisnlinacbines dnd ini sho MIT dling GRéQ hihd daters 
sources are very different (angdgefiot agree with each other); 
ue COAG ARES POSH ingens themit pnr De c. 


Ma: dana nyh nora due iodbeamulliple meanings 
x poen "beautiful", "good d a d whether.q qn bet pne 


assumes that weapons are still t bdi ‘talked about 
alt pom nt ou i tha i angie t P custom puts 
the place o anor n he bas he [e d drag TES pee and or on the right 


in sorrow PORN i fits ut war, e 6 deneral sits on 
th k l t, just 
M aa Du EIE tenete Js 
[is happy,pleased] 
Now : he who enjoy FR ee [happy.pleased] 


2 
Can2 not get what he de sire from the, world ! 


he who < M R : #15, #23, #24, 865, #77 


em. ion, wie Ó 
uod in fort ale Hi J 
ave n 
In unfortunate affairs hone 
Thus2 the assistant general? of the army resides on the left, 
$ The supreme general of the army resides on the 
right. 


onor the left, 


[highest,superior] 
Thus we say they are dwelling|at a funeral2C : 
When many people ard killed, 
Then mourn and weep with grief 2 for them. [thus] 
Victory in war thus means they wil] dwell at a funeral. 


Chapter Thirty Two 


Even TRE the qu CS arved block seems 


ighitéckat ° 
rig Ba ron 
E no ER i j TR 
The ten n ACE our Y 


Heaven m. beg. 
There are no citiZ ivt Would i , 
Yet it would R And i ial. 

And so, b T Ge m 
Men should ex 7 


Faw when to stop. 
j Ld is no danger. 


if nobles and kinggangeld 
Anuncáogadfbrable adti SnD H 


It is steriltrdosaimtreacatiresvaliajdrhatubdtomestipart of a 


large river orlavewing when to $itojfta&efher with,take part 
no danger : #1m]#25, #44, #52 
valley : #6, #15, #28, #39, #41, #66 


Chapter Thirty Three 


He wie k n Bel kndws žog Sewise; 


He who Ep PE A): Bas 5 insight. 
He who is vidiisio ova pele postesses power; 
He who is VIED TiS gir B self is strong. 


He who m KEn Bn eh is wealthy; 
He pes prego dssambition. 


ES Mr St Tose his place endures; 
He who br pefzsl Ba longevity. 
He who knoWopenple ik wise*; 
9$. Hpeoshibnaartürsehk?fasdnsiphrource or ropiübafsiedat | 
why n»Hese/had of iéoriony oyariqsdoplegosisewée pofeeithese 
words ? Atis why ievieforiüus tveneselfag sirgrasition in 
life (anci@Hehinesksovistholesigédebtiansecdihyut on the 
other haidlid hofhaawedstoreo? Gxsfedien ansbivien decide! 
B Hbhivhind has genksatda aplabespeeulatian over the 
millennia; perhaps it refers to being jemeyfdenddftemyeu 
He who dies siet/dtodeatót gjethen hedflongevity.B 


Cross-references 
strong : #3, #29, #30, #36, #52, #55, #67, #78 
knowing one has enough : #44, #46 
die/death : #6, #42, #50, #67, #74, #75, #76, #80 
anti-Confucian : #3, #18, #19, #27, #38 


Chapter Thirty Four 


Great Bko NEOON flood! 
It is ay ee fight. 
The ten thousdilij doutes jefe itl order for life, 


naret gejected. 
It accomplishes its tasks successfully, 


Yet does[gt Bis: name. 


It ix hi ni thousand creatures, 
i a E Bs " pom 


Therefore : since i nna hid without-desire, 
It =i SA si Bajficant. 


e 
aes H 


Since the MA im @ return to it 


But it do H master, 
It IT med drea. 
7 
Thus thersfeqean( iiy oNbreatness 
& Begauger he do oast vk 
CBE a A TIR. nés y 


N 


oN my 

(AS BE PX _ X 

Great Dao isNatesa vast flood ! 
Alt iinabileeio on le £v adyrghe. ^ 

B'halterl ktothseed irenareesidapenahdly idiffieoedeibBtwhén, 
sources. Wamt asot hezectatnes from the MWD's, and FY 
says the exact same thifdeulitle slighiilssHifferent symbols (thus 

It accomphishmgiis thehnapmeces}fublyt kisi(doesdsot possess 
a iims? the sage? is whole, bu[néeuitsechütveneetnts] 
It cloth&harsforpbextarlucbiewhbbusandatnestures, 
And WB reads Buitklams nedemurtces thee mastepresumably still 

Thensffenringitiod jaasfeoar-eavtistvini/thwithoptedesire, 
Becavédtitan who ha aaherhihsidonfiomttact great. 
$ Sinfheheftne ihounanchoreatiteegnexttmes£o it 
WB also swBubetldoesmetyiatpaththeaeennsteeat to Dao is 
It can thyradtama#iied |ereat. 
Thus2 the sage? [he] can achieWVe greatness 
Becau&érbssdrafe rentcast great. 
Thereforréat dàacacHik&;effbfeatness.B 
accomplishing tasks : #2, #9, #17, #77 
always/ever-constantly without X : #1, #32, #37 
without-desire : #1, #3, #37, #57 
returning : #14, #16, #19, #20, #22, #25, #28, #40, #52, 
#58, #60, #64, #65, #80 
sage can achieve greatness : #63 


Chapter Thirty Five 
Holding fah tore Fea image, 
The entire Ae s T TE ards you. 
Comes towards an e with no harm, 
There is ar 
Music together pyyh kg 
a aha Rowe 
ËT ERE 
Look fi gm m 
Listen it 


Use it, Bi sisi OP 


$ Holding fasNutthe great image, 
; A : “doing Theukhiireg hia aid pg e qb) the 


dos itotlsebemiamótistm gio dheahdiustt4 
use does not exhaust : #4, #5 


Chapter Thirty Six 


When you pr. ops gr something, 


You must h 
When you d 


You must rp Tie 


When you arg ES 
You must havqgsigiggll ç 
When you E I rfe 


You or oBilán ae 


B : presurYadwilynusitdpores pergmpaly sod ik hbeécithere is no 
When youpldacalouli$playbarnion andertápons [it] 
You must have originally been|interested in it. 
$ When you are abouCtosserfemmnuetghing, [it] 
Weak mäst H29e HHdiH any HA GeH78 
This is stated s#Bié2d3bs dd, Sog HDS, #67, WBE, sight] 
What isoGft #10.vidak tongos What Bard and 

strong. hard : #43, #76, #78 
soft cqngetonidiardeadt4B, #78 


Dao ever- có Babay fic PES eon- action, 
Xx IU 
Yet-ethy b one. 


If nof am fg: [m ajefain it, 


The ten thousand jr 


uri 
I would Te restrain it Tm. 


a "4$ ESS B 49339 T 
In the state eal ie TN 
Men a Nd be wt 


Not desirine[xh th BJ, WE 
And theggorkt "M ER ni 


ten thousand creatures would naturally... : 432 
without-name : #1, 432, #41 
uncarved block : #15, #19, #28, #32, #57 
uncarved block brings without-desire : #57 
without-desire : #1, #3, #34, #57 


stillness : #15, #16, #26, #45, #57, #61 


Chapter Thirty Eight 


A man ERER REE Ap us he 
A mani pet We £i ft he is 
E Es dias && DÀ i 


i y A ; 
A man of qus EA fit vi A ts without 
A man of eg% fie Mm IR dM hfa enotive to 
b f 


HH y= 
E fe DNY Z 
A man of figħest Kindness coercqs others, and acts 


= 


Fl) HEUBP my) Z 
A man of ae Ee Tt: Wi and has a 
A man of irse s ask hers, and if there 


hisce ds. 
ond eps doing it. 


yc 


Lose k Mehdi goa 
Lose niai CHE 


He who is LE BR Ek k frer of Dao, 


But the MOT = ict qppeplishness. 


Thus the greatest elders : 
Live by Dao's substance, and do not dwell on Dao's 
appearance. 
Live on Dao's fruit, and do not dwell on Dao's flower. 
Therefore they leave that and choose this. 


there is no onésvappdtensgyredpahtluniacts] [them] [they] 


G : piElanibblyoWpnpdnssleevai?/nndfkewps doingübSiance 
Therefoud t/lostfilào, émdpatgrwedymes De. 


Lose De, and later comes kindness*. 
Lose kindness*, and l@terssenefesenoeglity*. [righteousness] 
85577 [fe Btetéue ness] 
Nahe araiemitszeycenss thil && Hitb 18 120 etd By H2, digo diG ce 
of loyalty* sntlishamesty#50, #55] Hin coveràfacade] 
lefv&ittiaharhe ghuusmthfsqottfüsiti2 
$ He whaiiafieadiaidimo fe dhl? HA9 tHE Tiat9arE of Dao, 
But the beginning of stupidity qnd foolishness. 
$ Thus? the greatest elders? : [elder men] 
Live by Dao's substanceF, and do hot dwell on Dao's 
appearance. [its] [its] [thin 
coverafacade] 


Live on Dao’s fruitE, and do not dwell on Dao’s 
flowerE. 


[its] 
[its] 


Therefore they leave that and|choose this.G 


Chapter Thirty Nine 


Of those whositarterfiimes-a H 

Heaven attained n thus be olde 
Earth unde DET MB i 
Spirit attaindet nfs ssh een i 


The valley rapes FE 
The ten houses cres Gestures qd i 
toming The 


Nobles and Cae 
y 


I fear i "A A 
If earth Xa" ISP 1 M 
I tA ct Ppt 


If spirit ae 
I fe 
If the ans 


I fear i fake 

If the ten HM i zl 
I fear the de$ 

If nobles and kin Ex Ad Bot HE their high rank and 


T9 dide m 


Thus nobles w BUR 


Does m d^ mearfetiul Ly 


SPrves as the source? 


Therefore NT Ea: 


Doyag E sfigice i n 
Di E 
E ig UI 4 


$ Of those who in ancienNatess [thdy] attained oneness“ 


: A : presumably, oneness with Dad obtained] 
+ Heavéh aspe ahyna Maáhysi péso pure and 
Ccleompare to #2, where high and lqw lean on[obtaiothęr 
D Barth ovoisyaibaknexge ther aac plnorge steankdated as 
“worthless” or “unhappy” [obtained] 
[peaceful,tranquill] 
$ Spirit attained oneness, thus becoming potent. 
Cross-referenceg [obtained] 
the ancients/elders : #]4¢ff#tfiiv#?2,/#38, #62, #65, #68 
$ The valldyegttat6ed Eines HO2isteeb atone full. 
nobles (in general) : 432, #37,|#42, #62,[8BQiined] 
The ten thousawel the storéd u#dtndA9neness, thus 
beconomphahies, lonely, and unlucky : #42[obtained] 
NoblesB and kings attained oneneks, thus serving the 
world? faithfully. [obtained] 
$ They attained it. 
If heaven could not use its punity and clarity, 
I fear it would split dpart. 


If earth could not use its stability, [peaceful,tranquil] 
I fear it would erupt. [send out,issue,emit] 
If spirit could not use its| potency, 

I fear it would cease to be. effectiveness] [stop] 


If the valley could not use jts fullness, 
I fear it would be usdd up. 
If the ten thousand creatures could not use their life, 
I fear they would be destroyed. 
If nobles and kings could not use their high rank and 
prominence, [high level,above] 
I fear they would fall. 
Therefore : humility thus serves as the source of high rank; 
Low thus serves as the foundation of high.C 
$ Thus? nobles and kings call themselves orphaned {lonely}, 
lonely {widowed}, and unlucky 2D. [not lucky] 
Does this not mean that humility thus|serves as the source ? 
Does it not ? 
Therefore : to attain exceptional popularity is to be without 
popularity — 
Do not desire to be scarcef like jade, 
But common?? like rpck.E 


Sd Forty _ 


The m 


$ The movement of DacNetesns things. 

A : all creatures grow wedflentwiesley (ge, and all man-made 
th Dhddea tind fflDaous.twhiedksithkings:*Dao) of the 
universe; this is why in #30 and #55 clexchnne ss} itdntties|d 
bi kei kenothostsand ave Mares; afothipaveithissarfirstdatexllifirosrto 
#14 and #21, where Dao’s atw@angiFinflistinct and confusing 
B : techniBalilyg thecnaajoditycofi thepsbetags Pead “The 
creatures of the world...” but “ten thousand creatures” is such 
a standard saying everywhere else that it is retained here from 
the other sources 
C : compare to #42, where creatures are created by “three” 
D : compare to #2, where non-being and being create each 
other 


Cross-references 
returning : #14, #16, #19, #20, #22, #25, #28, #34, #52, 
#58, #60, #64, #65, #80 
weak : #3, #29, #36, #55, #76, #78 
non-being : #2, #43 


Chapter Forty One 


The supeitor sH DD jn Fito ITEM and 
The ac ic a fl keep it, 


The ERES of þagfau 


If he did n oae ial 2 D SAU Sie to be Dao. 


Therefore : in the estHiPlishEdl ai SinBgRthat exist, it is said — 
Insight into Dao seems like darkness. 


u$ greatly at it. 


Advancing HED AES eges VE ib retreating. 
EE &otted. 

2l mur X f valley. 

The greatesEp me disgrace. 

The most extensivk-D If it is not enough. 

Esta PAS ne less. 

Real and t 78 de da. my Rconsistent. 

2 fi ff 


The "E b @ut borders. 
The greatest RE tts i ie completed. 
The great 1szh 3 Wus sound. 
The greatSAC ingame AGW pl out-form. 


Dao is hujdcnam than Bt-name. 


Now : only Dao is dod ol re and also good at 
B Hehe] e 
OK ME E & Ga) BS) bk 
The superior scholar heNxites of Dho works hard and 
A : Ames&tiall. comment that it iqunknown whether 
"established sayings" is r&erfommtis] proverbs in general, or a 
The averapecitlvoteotietirit mofidxdweseensssto keep it, 
B seeonsptaréoe 863, where “Dao is extremely [ewidile] 
$ ThE inffeisdrcholirljastiag ldfeDabdnaislateshtlg at it. 
4 If he did nof Iuugteatestoujdanet bwathalified?rterbe Dao. 
biheorfarerinpttivae stub DID o feyimefers thatatiosts this 
translation seemsanbre appropriate 
InsidAàr iauplenseamédikegrkatüdenls mature Bloiséysight] 
E: although dhisit Deir vévessi il IM WBéBrafethe three 
earlier source idatisBhberechec aneatitdBmuch more 
straightfor#Sdperbumlesteantal Q thaalley later three 
$ The greatest purity seems [ike disgrace. 
$ The most exten&ivesbeefesenctike it is not enough. 
 Estalsithidar Dé ke eftfsRaimless. 
Real and tmddéleyariibtet koetto8u taz kB 66 [change] 
WiTendemese/saod (sauidToyimbolieré2" 
The greatest vessel is nuege tbinpleted.D [late] 
The greatest tone is a héddews $dànq. [rare] 
Theveithoesinanave $3 witiRodt3form. 


Dao is hidden and without-name. 


Now : only Dao is good at beginnihg and also good at 
completing. 


Chapter Forty Two 


Three creates = 
The ten thousand créaturégc 


Pouring hegi wE 
Being alone, o pt Ha 
Yet kings E an ES e themselves. 
mm se d 
uA. n 


That whisk pgrpleae RED teach : . 
Those A - t i Bem their 


$ Three Cyeatthlthss ter (honisappycreatures.4 
€ Thpeteiffi clatlys nik eseatau d&303rilyuY |n keebéengbvaith Yiueg, 
e tore lpetmerraily hsfimobiesis. 
: B SS 9 Oftanvulaict gedpis {dugg |vdeiest of “senior 


etnias psi aoypeagbit[ gonsspnceiableaqhinawpaipcapal 
teaching; gtk Dut it also means "godfhther" in the best 
of the term (friend and t ), and this translation 1S 
comme eta id azpien A lemen ER he trahere 
‘pone yartuous perlon 
Sometimes lose, y«tthey AN, oes 


d ay S Berbaps] [benefit,increase] 
Sometimes SRA in, ea Gh 


gs Dam srh: crease 
That Whi dio Ypi sieut it pute j 


Those who uU m ies vu f bp not meet their 


[pat al death gm pO Heemse 


I will thus become their elder teacher.D 


Chapter Forty Three 
The siiteshiggs apt he% 
EI 
ny wyg 
Non-being can eii verc /heidl I 
Tukiy Aii FEXXY "fo ! 


$ Thecbehetitgof 4&9nià 

Fewnrorthsctwonld4 21630 #Bdsa438, He 
teaching : #2, #27, #42 
teaching of no-talking : #2 


Fame afe sg VER cB Ho MAS 

Self ango pgr i 

Gain an T TOSS: Switch & 

43 BH È PA f 

Extreme dere aes pede cd 
Collecting too ERO 7 tdi 

Knowing when you ee ugh tWFe can be no disgrace. 


Knowing when4gi stpp. p. in be no danger. 


LII 
¢ndure. 


Then aT n AE A 


* Baélhahd pxopption afhaotoixpbe«fzgerBfioarm y ;minchomere | 
souréeGhit mod óohersythislistlibealWichapter for which 
virtually every syrfiioknesdahineab|hcross all sources! 


$ Extreme desire must lead to great expense. 
Cross-reference [like,affection] 


+ Catf tig t60 hh thi6st 2a da oosutfstadifid loss. 
 Knoknogwirenowhdveve hzflfferé4fan be no 
knowing whksgtaceog : #32 
Knowing ddngeta stbp, HRS; 66 ho danger. 
$ Then you can? éanefanewedendlure :|#59 [for a long 
time] 


Chapter Forty Five 
Great achigkenfght S&&mipihcomplete, 
But its yf ss4s ngdeimpaired. 
N 
R 
Great fuese liq ai m pr bowl, 
Its use fain Faq INE Exikisted. 


Great rai Finda sbdHns bent. 
Great SAU aser @umsy. 


Great debjtergsspesges e oj speech. 


Restless oo od IN cold. 
Sine ea re SH heat. 


he KIE az the world 


proper and correct. 
Great achievement seemNatewnplete, [lacking] 
AButhessysabdhesedsheot onbyiagplears in 1/5 so[traesdel]t 
gives the mGstatnfldistessdiablik eranslationand‘matches the 
Its usefifintskhne mot?éylhausted. 
B : this ltieeadstchjghtassklsebnbelteanslated as 
GreatGkálifulaessrmeenseeiustypid. 

C : this is a G@rphectubateiorsstamisioningf bpeathS represents a 
$ Barstdesdnpsalityritjrat SS ooldcius reqomrpendedqeobeéats] 
$ Stillness conquers heatultivate [victorious,beats] 

DPupitesundiblgnitfAbritgn WwitlrsütessVemokestllaymwelildes 

proper and correct( honest and just}. 
Cross-references 
stillness : #15, #16, #26, #37, #57, #61 
stillness and restlessness : #26 


Chapter Forty Six 
When tBiewoRd FHSS Ps Dao, 
Riding horses, E sed for manure. 
Where eR Ch, L IER Dao, 


War-horses are bred ibe hutsi Œ: 


7k FS 5E BS 38 


RA 
There is no (a vadis d Sp for desire. 
There is no $i ee ie wing when 


ga a 4 DME peah, 


Therefore : knowing the sufficiency of having enough, 
there is always enough! 

$ When the wbdtespossdsses Dao, 

$ Rid£hg thisstnais ivaveryleounsed XoepnMirc. 

B : The core of this sentence is ^£ of | zi silikavs,liBWewhgre 

FE can mean /nyagh thawsdients.w IInoseiblgo; satisfaction" 

(ong by npisearstetined ReMeRaPALy wae. it can be translated 

in many ways; while I usually use yf same English word for 
each symbol (w em riat SSNS it seem 

to use en WI SU 3a vale PRA canings Wi TO IST 

same M ence, S. hi would be similar (o € Pi einer phrase 


"BS A to have appeared” NUT i to have ap ed 
abilit 


$ There is no misfogtine greater than not knowing when 
knowing yolia ba vmengn 2h33, #44 
$ There is no error greater than desire for gait 
Therefore : knowing the sufficiency of having enough, 
there is always enqugh !P 


Chapter Forty Seven 


You do not HaveHd T the door 
In I ts d eiworld. 
You do not h d the wi 


In order to to know efe Viel 


an 


H A 


Bypass 
Does. at tyave 
Does not displ “hifadel liye 


Does iR ded zo 
^N A m 


You do not haiNotesego out the door 
In order to to know the|world?. 
You do not have tGrosseuetittbiecedndow 
Way of heaven po #93] #17, #79, #81 
noknulixplaytogakesel tsh Wiyot, #24, #72, #77 
$ The farther? you go out, [ev¢n more distance] [he] 
You know even[more] less. [he] 
Thus2 the sage? |: 
Does not travel, yet knows. 
Does not display himself, yet has a reputation. 
[show] 
$ Does not act, yet accomplishes. 


Chapter Forty Eight 


The id = ote Ay increase. 


The action decrease. 
s NT I i 
In aie dye npp 


Use ees alge ing 
To take bold dia way 


ANIM -interference. 
ed ITE 
Then you are nopage Cg (a 


^s eA BA 


$ The actions of thosWotdxo learn daily increase. 


A : lit@athe sctiony od tfpssseshórdragedailgedeaitasagh Æ 
does npjeordinaad y tas] inigriguejtlascreasswaned by 
veflecen fom the prednváclion. 

$ Use non-action, and nothing is left undone?. 


Cross-referencgsor made,become,act] 


To t8RE HORDE He orla Ry Ase #54. Sede HAS ce?, 
$ When you BRIDE AS Aet BI dro? A 
non-interference : #57 $63] [have,possess] 


€ TheRYSESHe TAKE pleas te Ag FHAA RAAB world2. 


by using non- uod #57 


Chapter Forty Nine 
The sage dohoh: ai Cams ty & heart/mind, 


PAXXY 


Thus the 100 i n qun hy 24 Eco e his heart/mind. 
m 


He who EREN us to him. 


He who kl 3 Bk = Briers to him. 
{Fe e 


"^ E 


He who id&prigsf. En (eps with him. 
He who Tous Bones E EON fezcsewvith him. 


xn esty. 
{is Wu S 
The sag ved inff wirid. jgak ENT ust all in. 


And "SUA Aut gae re their 
AJ WN "N 
A Wt E = gh ‘= H 
The 100 families BB pak arfe&tidad Wreir ears and eyes, 


4 A Ke his children. 
The sage? does not liNotes constant heart/mind, 

A : cofiiplues thé 300ofhinll iesfefseto fémér ho cttakes hiüslife"; 
“gathering” is used for colmeastiénugawith #36; the repeated 
s$irhileovhmpiliesrtweng; Iarmoeptamplétehess 
B : th$ Heeveho benoanskatedisy Inaan plwaysrtonauslpodiiento the 
fact that the symbol $4opéeaekgeBledanyalag mean “muddled” or 
"whole"; alpe Fig tsieseouldheneikesting teh thmsage or to 
Ted utm ht Padahana gone Rith 
ILIYO. iis gi oft W I pgpter 

es 


C vae at Me des: cdi m ignit he 


[inhale inhale] 

D : adingl ‘Soisié tumnsethükd wo flm itlpgitlethgntory 
(“treats them all like childheart/mhnds.$eems out of character) 
itii G0 ifaertllitsradit plays att tiohette theisegesbeod mess&n 
4 And thidapezanket’ thiterallylikodfadjlryhildren. 


sees 


Cross-references 
100 families : #5, #17 
one who is not virtuous : #27, #62, #81 
serve the world : #13, #39 
baby/infant/child : #10, #20, #28, #55 


Chapter Fifty 
H us gere out into life and | entering death, 


Can travel the (fH (feta ae n: D rhino or tiger, 


Can enter a t4 Mop weapons. 
The rhi Tl 
The ti Tae i 


Ciis horns, 
Because for oa E 
DR PIE FT fü OE 


$ Between coming ouNateslife a 
+ Féllosfedióvofilifzsare diseiglePor ond who agrees witlhl has 
particular way oßļooking at things 
+ i»tidwephoáséeath aiso'bie ifffierpreted as “13”, possililyhas 

referring to the 4 limbs and 99penings of the human body, 


plAce of death. 


t 


d entering death, 


LOX 


bu?egpén w&mse Tires AŒ [omnenely] first4frye dines tiyar Saut 
of 10 ptayelefahzhth€ remaining lines beem to talk alptheüthe 
Are also temtl (presumably sage-like) person[10 has 3] 
C : there are manyNifkerenhanterfiretatason Of this phrase (and 
the entire xntense theychweadibéyfohety pitstanCdPath" is the 
eAdblastihariohertththjatiheeyhoy lsfekqNexposaking anfrérfel 
[Keni wa (alrtlozanpoutamsntndpdotstiupt ofdterumbolstigehe 
“por afi death A) buthid nthevsyaning] suforothos seaapons come 
from WB and HSG and are technically danmygritilittiry | 
perdi gitiny hase rhe pl ane tichesrthatiis horthird lipsefidlimwing 
The ¢qgaphes tooflàceviverestivimgláqrsthe "substtamelay] 
appardhilha weapbthins anite, twBatkewt its dlaakt thing 
E : compare to ££4dN eere tiat ta glee athens in the world"; the 
last part ddetbàgsejfiorrieercchdrbalsadglrae sifitdebtis."he who 
has virtue and takes in life" 


Cross-references 
die/death : #6, #33, #42, #67, #74, #75, #76, #80 
follower of life and follower of death : #76 
substance : #38, #55, #75 


Chapter Fifty One 


ERE 
Orcum des e 


Thus m "us Soy 


There are none whéo 


E 
Now : there LE Wg, co} 


1 iti 
ed nee 


Creatine OU Po 
Acting but von 


This is ca ER 
7 


$ Dao Nettes them, 
A : Hatcher claims £&spoikenj, can also mean its 
oppphites hiehsge Traaling " 
Circumstances complete them. 
[ce&arGaefemüsE bns] 
* Thusatpralbnso difeltesioutand'tédatures, 
There aré'safiesyRatdteohBesespeliDab^afid Honor De. 
acting but mpRegpeetasup ite, #10, #77 
leading gqyaabgeraeing : #10 
Now mysieeyis fid cit WAB dontd ies, #62, #65 they] 
deep and mystesiautuBgty sto. #65 
Therefore : Dao creates them, De raises them. 
$ Leads them, nourish¢s them, 
4 Shelters them, heals ^ them, 
[booth, pavillion,rest| house] [poison(ous)] 


$ Supports them, protects them. 
[cover,screen] 
$ Creating but not possessing, 
$ Acting but not concerned with [the results], 
[de end upon,rely upon] 


The 
Which can be red th 
Once y iz 


You th T 
Once iy Vo wit 7 


Return to Bk AR i thái 


Use your bright 
Do not los 


This ee ee Wut ji AH 
m B zi 


$ Once yousinvewtheticitiidreanslated this way [now 
that] 
$ Return t@aoskirefiertemacheir mother. 


$ When the saldidhisnpfidars2the#2.a#5Be no danger. 


Block your sensaxfothasefther wartWwa¥25 [his] [his] 
+ All selír. Hfle 3909t] tf665f 2 ofi 4, #54, #66 
no danger : ?[l&£efaóg spplitiéént hard work] 
Openvhemrtherself disajspeaessflutnin odnibelutedan ghts] This | 
All your life yogatemMlayot #hyeGekefl, #56 [lifelong?] 


If I correctly use[the BRS PUNK Xen 1Gfpesthat I possess 
While tr: egeat Way, 
It is only walkinlod ii a a : 
The gre 


But the cer EH 


Although afl 4f í is iy well-kept, 
The fields are y Pics with weeds, 
The gra E ylempty. 
While at the court NN: d multicolored silks, 
Cartesh 


Paat Wés knotted” 
attak ib aded pocieannced 
$ The great Wajdapextrentely even,A 
But the citizens are fond of [side] paths. 
$ [Although] f&assytafesePEeS very well-kept, 


great Dao : ?*[&&rfpxe, wipe outaclean] 
$ The fields are very overgrown with weeds, 
$ The granaries are very empty. 
[While at the court] they wear fefined { formal } 
multicolored silks, 
Carry sharp swords, 
Stuff themselves with drink and food, [satiate, satisfy] 
$ And have an excess of wealth and goods. 
This is called robberyB and ¢xtravagance, 
$ Not Dao, indeed! ! 


a Fifty Four 
That which ic Rt à 


That which i is pee 
Thus children oe. ren ù ak e 
"aU tp K 


KOP. x 
ig 5 H (& 
Cultivate {2 t Mr zn 


Cultivate js t family te 


“more than 

IZ : 

ua a fen B] EP gil TE: forever. 

Cultiva | undant. 

Cultivat ne world RA Se eFary where. 
(98x A E BS 


Therefore : use m fappoate 
Use your fam EO 
Use your zm Al, fE 
Use your nat{dp kp T 

Use thqyyor forgery > ate 

S . 


By mpjns|pE this. 

$ That which is well esthlslished is| not uprooted. 
A : this line seems to merely be a "foy example"; the main 

point of the first two lines[Skalltzdlydnues with the “cultivate” 
$ That which is well embraced is jot abandoned. 

B : presumably, De; but the original Chinese just says "it", so 

yekidéuide] 

CEhsbihithieeroama gnamdahildreot olfisrssyanhdkess, “psd isc’ 


F nr E) and real. 


(as used elsewhere), heaxerificetadtemob to contemplate or 
meditateGiplon, ate tthe donseltitiowof Deamillithea bencept 
true amdudée to see things as they really are [his] 
DCulthvatectutrthe fafanyngite shetinigetheope ahians 
thing enouglst observing the world in fron[suf phis,oxctesshe 
f &cliireatofitin ThDXilago satsdüameillshen jast devevet. 
Cultivate it in the nation — its De will then be abundant. 
Cultivate it in the wotldoss-refdDeneeM then be everywhere. 
Therefself£: HKH, dar} sea on; Ahlu tlG6self. 
how do I thus know... : #21, #57 [observe] 
$ Use [your] famiigatv cifrtieisp R24 t6 Tamily. 
[observe] 
Use [your] village to contemplate the village. [observe] 
$ Use [your] nation to contemplate the nation. [observe] 
$ Use the world? to contemplate the}world2. ^ [observe] 
¢ How do I thus know the world? is like this ? 
$ By means of thibP. 


Chapter Fifty Five 


Can bec y e» ild : 
Wasps, sah. [^ d. pe ] do not sting him, 


Birds of prey od 


X AD $ va. te 
He T 1 i Ud 
He nánd ife 


! leed ! 
Knowing NN jd [o 


Knowing the paks of insight. 
Benefiting ae tin 
OU ERE Tre KS C 


Aft old, 


Dao”. 


t 
That whic WST, : 
N 


$ He who oe substance of De 
Thdl@tmbetenceparad 4T anwebornadpl GUO 
Wa&thss seatpnonsasdztkespentlaserpontstiuarotestargelim, 
meaning, as theiFilestesbmlstisibavetlseihepbiitive and negative 
Birds of prey2 do not claterbnatations 
[seize,catch,take hold bird] [roll 4round with hand] 
$ His bones are weakrbssireferbascere soft, yet his grasp is 
substarfoen 438 sti gt15 
He has notbadtykincfamtAte hans dil OF #2th ate ank4Male, yet his 
penis risesnewborn infant : #10] #2Q,baB§’s genitals] 
He has thewdakos [ofi 29sdi9fe, S0qe«T6, #78xtreme,most] 
$ He csivft the] On tito di Jet aod Hot #E8 hoarse. 
$ He hatong nig 19f PROB Ay HRED, #6k Hee, most] 
$ Knowing harmesyespeak&2f the ever-constant. 
 Knbndnangdke enevaonstaspepkaky of sig htw thsi ght] 
4 Benefitting life speaksidN gtd fortune. A 


Block S& Edna ed c RR I 
Blunt Auth d 
aa PM 
Lng M ESS, 
Be the samp|qs $È ist of the world. 


Therefore : yano Zain] 
e AL ode "n 
cus y 
Can noil 
Canfnt zi LE FE 


$ He who knNotedoes 
A : @hikel inh @opbdlatsddes 

$ Block your sensesClato&e your ga 
FABunt ompashaophess where the sagklig 
$ Loosen your tangles^, dazzle 
C : according to Waley, “dulsais}s a metaphor for the “noise 


yüoasinespmarldsiust as 
d be friendly, 


E : "i$ Thimie vatlér aiganptlagre 
$ Therefore : yeuscamhbt bainsité? ja 


[love,in favor 


Cross-reftrence 
$ Camtootaytrik aal, Hd ndly, 
block $«amsenxeganatayoiepafüway : #52 
$ Cablunt thüislianpabessthisetharm, 
$ Can hoogeaisthe 4adelleyq eh rank, 
$ Can not gain isaftdrbthtobrightness : #4 [worthless] 
+ Therefore youst b£themwonlkiaplé to the world?. 
mystery : #1, #6, #10, #15, #27, #51, #62, #65 
mysterious sameness : #1 
no harm : #35, #58, #60, #66, #81 
being valuable : #62, #70 
therefore become valuable to the world : #62 


Chapter Fifty Seven 


Use honesty an@ il Ssoey Pubes fajerning a nation. 
Use strange and unus l SEE commanding troops. 


Use non- ^o 88 of d of the world. 


Ho At Mik his? 
a arabe FIR 
The world has aad Bises ns and taboos, 


And theJtizehs bo 


The citi ng 
And the nation D 
The people have t 


And stfatig4 Bb Bifrease. 
CARE it SH Mon i proclaimed, 
e aj|dits exist. 
L 
[Ae d 


I use non-action, aps the eitigen sa 


I cherish stillness Adat tizens maturally become 
(°) nesta 


I use non- intgjerégge T M Ee 


Iam mE NS am n return to the 
FX sit Sandi citei oe, 


fx 8 Ak fn E EB e 
Use honesty and justnésotehen governing a nation. 
Use strångprendmablyat gates] when 

commanding tropps?. 
$ Use non-interf&isaxse?afetakedsold of the world?. 


d cd ori BX 
y&45, #61 


stillnéBheséfordt h#g 
$T use nonvaithiont-dnsithe &ikizéhsitfatustilTy transform. 
+ I chevishrstélliteis; land! the £i9z2ipSnd3H9 become 
honasncard ¢dsblock brings withbut-desire : #8fd of] 
# I use non-interference?, and the citizens naturally become 
wealthy. 
I am without-desire, and the citizens naturally [return to the 
state of the] uncarvdd block. 


M 


Chapter Fifty Eight 


Its citizengayill 
If their goverirm if Ferd bse 
Its citizens wi y Sek ere and deücient. 


H 
Misfortune! i * R i 
Good NO "di 1 
EREE A ir FAR 
They af n EN. 
Honesty and ME 


CoN NIE 


e 
Virtue returns ped Binge 


4 


í(g 2 
The di wur 
Its days hav. K 
Is die P 
Is honorable 


Is strai ghtforwarfegn ¢ffp afno 


Is Me UN d i 


nosy beadensagse of “to 
yufilr will they go"; 


F : every source has'Bhdistethn ol, but three of them 
mean “to shine dszwinebtP gindi does nákakz a majority in 
meaning; comfbsahero:tablethenshdeetogstnotjirisplay" in #22, 

$ Is straightforwantMáhd does HOt] indulge in excess, 
Is bright but does not dazzleF. 
Cross-references 
observant and alert : #20 
returning : #14, #16, #19, #20, #22, #25, #28, #34, #40, 
#52, #60, #64, #65, #80 
honest and just, strange and unusual : #57 

no harm : #35, #56, #60, #66, #81 


Chapter Fifty Nine 
When governing feop)e opi aR-heaven's duties, 


It is oqgt qupcam l 
Now : oyy Eg 


This is Wu iat E 
Early CUPIS f Bez oy 


‘ay 
A 


agcumulation of 


m^ 


Then ev 


When AUN C 
Then no UE ‘ imits. 
You =a g gp lon. 
UE T. T ofthe nation, 


This is called m ea 
The "epis 3 E] 2th 


$ When governing pedshtex doir|g heaven's duties, 

$ It is^betias?itotbe mpostiliteral translation; G&ffügyashrifty] 
Now : ohhysyhen areupcapabedsparidegnce [stingy fhaifiy] 
Bhibterabvedeaipueeapanderesumab| bere Ora pease efr VE 
Earhkiathectpameseyay oui d clonblihewoheraedüalation of 


De. compare tó nvinced,serve] [his] 
With a double accumulation of De, 
Then eveGithingéfeanruepvercome. 
possdéseor ¢akeyltbidesfdine bedokboramtion : 
Then no one knd29, Ad, Hats #6 | [his] 
mothpBrtnibktetcerad| #52 
$ When no one kwawforewetiendste :| #44] [utmost,extreme] 
$ You can? possess thq nation. 
$ Possessing the mother of the nation, 
$ You can? forever endure. [for a long time] 
This is called having a deep source alnd a firm foundation, 
$ The Way of long life and enduring sight. [for a long time] 


Chapter Sixty 


TUE Op pking small fish. 
sas al uias the world, 


Its Te [Mew féfspirit. 


" e 
Not that itg- g oe Lae e any spirit, 
But T Tt does n! | e people. 
FH H n ^s fm A. 
Not onlBdoe (es nj repeople, 
ZEAN HN jU, Ai 
ah) AN AE KS 
Now: es tfi dado Pajuk ach other, 


erges and returns! 
$ Governing a great natidWotedike choking a small fish.” 
A : comp@rB trauka Dathe [frestetw ofl thesvobithe previous 
chapter andiltis dasyttalsenowhywthepitia$ long been 
specula@iNothhathis Bhostholeldietntidhe [ey] psribapter; 
however, titdBaislaeirxpliititlendduftalantepnupker in GUO 
#59, an$ NOQ aes does tbniccpiaitrthi s jurptpeopisentially 
this litdhéssagenglacideas\ntt imfura peuglcish by 
oV Novkingnanadhtss twoydo motriujuneraaclb thar- 
$ Therefore their DecnatgeH iad returns ! 
B : first — the “it” is literal, pre{ambedsbpts excknantsamaehl] s 


ghosts”; second — “ghosts” is the most literal, general term, 


but this could also be referring to demons (or possibly to souls 

of the ancestors); third — "spirit" might be better thought of in 
this chapter as "spiritual power", thus this line seems to be 
saying that ghosts do not have any power in the world; this 
and the next few lines can be translated in many different 

ways, due to the multiple meanings of the symbols for “ghost 

and "spirit", and the lack of any reasonable context — perhaps 

these lines were addressing some lost ancient scholarly 
debate or common cultural belief? 
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Cross-references 
no harm : #35, #56, #58, #66, #81 
returning : #14, #16, #19, #20, #22, #25, #28, #34, #40, 
#52, #58, #64, #65, #80 
De and returning : #28, #65 


Chapter Sixty One 


as vater can flow — 


A great nation iskclsip BRY ; 
The m e world, 
nigh dp 


The female alfy efy He EIS ul uer the male. 
By using gen comps lower-than. 


VII 


Therefore (€ dite Rate iblowd 
Then it takgg hdi Yor [Re mi ion. 

If a small nation W gre ion, 
Then wg TIED bs $ gE&&t nation. 
- eat RA - 
erefore : make e at W s| ig Ys an in order 
fo Q 
is H 


Sometimes one nati tand then it is taken 


^ B 7. ibaa E A 
RA 
A eae mS d P N 3. oTo me dock and 
hao & IR] P Jr Ake 
Ts Zet Work for its people. 


: A efre at which is their desire, 
Iti is proper for the Gal nation to be lower-than. 


A great nation [it] is likelNutdewest|places [water]^ can 
A: jfi (flow) has ashoovations with water 
B: lit&hellye?belovplacendehe ororidfetior’, here “lower-than” 
is used to indicate taking thiesrescoipmbetba pes itionitiyp 
relationship (whichha feneite tof baaesdeiddure was the better 
thinghtofdmaleai says ates stidncakiag dhe dew dicperileon” 
C : the end of this line can also be tral slated eictélesieato 
By using stilfágsandise BEBAR! Fower-thanB, 
$ Therefore : if a great nation is [thus] lower-than a small 
Cross-refergnces 
$ Then fFRRM RGF HARI nation. 
+ 1f a sifilltessiof lis HPs Pio Rvét-thatta etedt nation, 
Then it is RENHON GOP di Sreat nation. 
e THRO! ign] obe ward prse RI -than 
in order to take nóid F48. #57, $59 [maybe,perhap 
$ Sometimes one [nation] is lowej-than and then it is 
taken hold of. [maybe,perhaps] 
A great nation merely? desires to cdmbine livestock and 
people, 
# A small nation merely? desires to g¢t work for its people.© 
Now : for both nations to each get that which is their 
desire, [entities] 
It is proper for the great nation to be Jower-than. [entity] 


Chapter Sixty Two 


That which, nacis E ofur yo bry of the ten 
EAE 
This ife fi&aghe fa Bh oR person, 
And that ne C S NS person who is not 
(F E A 
Beautiful EE fedi * the market, 


Respect Agree nz z ME people. 


ES XE iktgous, 


Moc 


Theref pguuratünegZ eaven, 
wan Im 
Even if n A VEA 2 x team of four 
> Bor = II 3B. fF e 


nil is not as good as giti nog bffering this Way. 


What was the ancients ha dk des ey valued this Way? 
F REY "FB e) 

Opt] bas 
D mes bb |rorlven? 


Hav 


Therefore Dao becomes valuable to the world. 
That which Daos is tINotésscure|mystery^ of the 
A : although they artemttuunsamórnitgathraeter like what the 
[This is] the tds Wil? eSayvir[uous person, 
@ And thihathidtich Deqwotehe giv off agpergerhehof ithaot 
ten thoutsaoubcrpatures 
$ BeautiBul pspeexnabtybfousedytarting market,P 
C Rheged bginbabr€cudd2jbsnexil|ebplee translated as 
“honorable deddsld,increase,augment] 
D Peofdomdbhaæveať virtustandard phrase referring[thahe 
$ Why abandon them?? emperor [their existence] 
E :-@fduifafolly Dukes (sae #32tibytthe leeepo dheatbidther 
chapters, this is interpreted more gen¢rally aBeStuWlshinglle 
pKnsastttitze mk eRrespeoiflestl y- refrs to the highest state 
officials, adYdsdess br ministers 
Evén:id yenypossensivdej adel disse sdidevafforinpteandeefl four 
G : thdrersenó subject in the origi[usifihhyesaedxacofsbefonned 


That is nothkusgdahahsidtin angiefferisg this Way. 
$ What was the ancient ’s reason that? they valued this 
Cross-róKayflce 
mystery : #1, Bid ilke y#hst #51, #56, #65 

Setrkasuordetáo, dain, 

Have faultsna whiertadbeyorgous:: 3] éxétátytiphre excuse] 

+ Thetdf&sr&pIxen] abr cdi? s HAT YAS, 4 esorld?. 

the ancients/elders : #14, #15, #22,1438, #39, #65, #68 

being valuable : #56] #70 

therefore becomes valuable to the world : #56 


Chapter Sixty Three 


Ast a Bic 


Handle duti in erference. 
Taste dd ho t-flavor. 


1H 


ME is ent tébmuch is less. 
De. 
ZE DA me 
Plan E Bh dd dids easy. 


AL E Poy we An yny. 
In the wo i iy start while easy. 
In the d ge le tiny. 
SET EMIT 


TEET sagn the engegoom i at, 


SUR PEG MIS 
& BE Di 


Men who NECS gos few will trust. 

Men who expect z'a EAN be egi Y will certainly have 
oe wes ee 

m^ TAGs Be Bites D Boia 


: ifficulty! 


$ Act wNlotesn-action. 
Only the fiestlfidicehtiesavitindioneiltetrfhrence in GUO. 
& Takis [thatcohldlalse battransifitecbas’ 
Greatness is indigstéfieatitotbdastueb is less. 
$ Repay animosity with De. or 


[complaints/rdsesterbentibiattgst]i]by means of] 
biántfisrpheadeffiduk whyéetciusasyt|the refgnegos iit] 


| 


about heetloatlsevegnedt ureilenithsotinflavor" (using the same 
two symlbspreposithociTapters) 
Bin this Woel tite xlilffycrea dkutitejocentain basYaze ntdiilby 
too mamygylifficult" but is worded in this way dudandhp lines 
that pirépeefeoantalofiotlpw it 
In the world?, great duties certainly start while tiny. 
Cross-referenckarise] [<preposition>] 
néiFiutsdrhet9s gk, iore 4485 469,245 Breed 
$ Therorartterfareachiesd $i sf&Yeatness. 
$ Men whsageakenpaomeses drghtlyesserttddly few will 
sage plans for difficulties : #73 
[Men who expect] most [duties to be] easy will certainly 


oF 


have many difficulties.B [too many] 
Thus2 the sage? plans for things tà be difficult, 
[schemes] 
[them] 


Therefore in the end he is without difficulty ! 


Chapter Sixty Four 
What iseckeefübes CER &held. 
What has not HO JE LP to plan for. 


ia oe SP R er. 
What i idift i Feb Scatter. 


Act on ihi Ai SB Ui yet exist. 
Govern th Qu 9Y zE ngb et confused. 
YII 


A tree too big to aai al the tiniest shoot. 
A terraces. (a zip ilepef dirt. 
A journey o npo i4 E gu the feet. 
CT Huewepdgnhe r3 T 
He 28 zB losg it. 


ETE o<] 
Does not ackghdoyjtoiithe des not ruin. 


Does not fig h ogere ges not lose. 


z 
PAXY my 7s 4 


Citizens are af ERO d e PL athieving their 
zen doe Z e 


Be ás careful in the end as ff it whs the eginning, 


Then iv nip Inr affairs. 


Does end pe glo Ke 
Leaf ea 
Re eG 2 


He returns to that M EN Ise has passed over, 
Thus helping tle N an þe naturally so, 
FSIE 
"EY, 

m ^^ B X 


$ What is peaceful is easyNotéxold. [it] 
A : if dlihietdiShioty&trbeers rweea más easdethi [law fibr paths 
cut into in their sides, leading up to atplaieaenatithe porténom 
$ What iwixittimivieas yo sivrtanding land$cdpiéall apart] 
B Wdronisdntlieutüeris das PO koattewritten, a Æ was probfibly 
$ Act on it whitWwaliéesihouté e osg mile[«preposition?] 
C : tpi; Boeri iion igna lonlsf esee eure a fesuhether it is 


the sage or the creatures that do not dhre to act, as it is also 


ambiguous iy. WS 3 igina Chinese 


4 A tree [B] too Uh to embrace? [s created from the 
oss-reference4 
tiniest shoot. i „g lleast] [tip,end] 
A terrace^ of Tine S heacts, RUNE LN of nee 
o grasps, loses 1 re laud 


nd] 
A Ropaction à feodum ur js DUE ani rom dh he 
rare goo 


A 


Mese 46 alia 490 sj IE #28, o RO 
4 à 305, #80 
ital gi E id ES 
e Dole det face pac qot Hha A9 TIT 


$ Does not grasp, therefore h¢ does not lose. 
Citizens are always on the verge pf achieving their 
undertakings?, yet they ruin ther. [almost] 
Be as careful in the end as if it was the beginning, 
Then you will not ruin yqur affairs. 
$ Thus? the sage? : 
$ Desires to not desire, 
$ Does not value rare? [B] goods, 
$ Learns to not learn. 


He returns to that which everyone? else [they] has 


Chapter Sixty Five 


The virtuglqf tB aie nt AET vi #26 acted in Dao), 
Did not P Hm BP teri le citizens, 
But would ha D t e Be hem ignorant — 
did 


The cine govern 


Therefore : usk 


(4) 
Not using kn 
Is th 


He who has kn 


o Al Ne 


This is callet&d 


That A Fal 
se We 


$ Deep andesip srediony sei guste aft t 
retutaing/hérl érétkGrékl scita Hdt As Osa dtBdr Rh 
#52, tiim 160] #64, #80 
Then they readBedse d eus ng rigasy #60 


[go atengoteitligtme direction,agreeable] 
remote and returning : #25 


Chapter Sixty Six 

The regson4 t ARrerb Ane agean ni 

ll | 

Is because they e Hah wel 
Therefore (e) ae aii. 4 


=| 


In desiring Aipb fore t 
He must by MR ji Sg. 
IV {2 
not burdened. 
E. not harmed. 


Lives abov m e hiz 
Lives in ond ed. t E Zp 
Thus the worl&ns plaid eim? and does not 
E AK Fm A [BÀ * 
I 
Beck. Huh yu tive, = 
Theref(f) Bogkin the eet Bn bl BivaZo dist him. 


The reason that~ rivers anNsees [they] can act as kings of 
A : literally “below”, “undbe’] 00 Vafegor", here “lower-than” 
is Usdoktausditdty takipgdtüetdwirgplpw&ribnpóstbiem.in a 
relatibhetefotwhihleyrcancienaChimgs of ülteukOQ; vs Heg better 
thing to do); Lau tranlats2ithes sttg&?ite the lower position” 
In d&irmg torbalzllyouePulpecoitizens, 

He must by m&àngoé hisispdechobleddwer-than them. 

In desiring to be beforeC the citizens, 

He must by mémsoféfersekfdse behind them. 
valley : HOSS, de Sag32 :#39, #41 
Lives above thdmybnthha c#t@bnk6%e not burdened. 

before/behind others : #7, #67 [heavy] 
Lives selfro#f/ ofi9o dti? bht the 2 Ae die?ndi6Harmed. 
Thus2 the wrorldtrim pASed56 p61 Ht6(hi#8 land does not 
not titieeodflfddepshap hi2 
no striBgmaust3bésloé22gatGériwe, #81 


e citizens, 
e behind them. 


+ Tihexeffiermrtheomorhdthantride|agniststi vira gat 23r 
him. [together 
with] 


=i Bs Sixty Seven 


EAE 
But à di see a S EE eryone else. 
Now : only because I artiiot likeleve 


(A ME CB BT Qr 


d else, 


Noe esf 


The CAO: 
3 nar 


The ue 1 ] 


With-combats a ad dob irm 


With econo cath Bore expand. 
By not darfég trc cst EE: 
Therefore you-gan aghieye the-capeeitytor leadership. 
N T 
ae B2 A Ej ur 
At present, peto hanson Bins debat also try to be 


Abandon ecg SEHEN 
Abandon ES 


Now : when (*) SSigp 1 dà War, 
ETE tu ` 
When it is E a pica. Bit =| 


e E d 
: A 
Using c sport 
qE venyi, daty, WB 


f fz] 44 
and HSG changehletlefonnd tha e: tfi ines to read 
ifl was]d?kellesey vdgd3deeif great, 


Long\agodbé suuotl dea tcobedimke fanythingalse]. 
indeNdw : only [because it is] great, therefore flhelbes 


not sekmirtotbetiliké anything else]. 


blo bvetforcsdgetismot like 
dosing oleo scu had NE qe innere laedi 
many differe ays harap Gitse Tenn ) ML 
thesarefors SECs a Hee EA LM 
sometimes inferpreted that way, and bec also 
AD Present peop le a ban oN Có URS on ete tf? ð 
CS this sentence comes ‘front D/B f OB consistency with. 
bandon economy bui alsp. Ute expend [thrifty frugal] 
D : preshandng heipsubehond bupalse-try ioco frio #7 and 
#66 about Heinis saan! io be first 
Nowy hs g VERE PSP o PoE AVA yO GO PROP puce 
kifigüglgry- 
$ When it is used for protection, the consequence is 
Cross-Stfe1gtltes 


When heaven WOU BERS 0462, #6 [him] 
[him] 


die/death : 46 #33, #42, #50, #74, #75, #76, #80 
strong : #3, #29, #30, #33, #36, #52, #55, #78 


Chapter Sixty Eight 


He who is iso bene xc Pela net militant. 
He who i i$go " d Ho get angry. 
He who is E Pu and Deft MU not engage 


`~ 


A: syhying 
3 ced "Keg le. 
> "s vj x (cie fea E: RP deed 


+ He ae is good at beiN@tescholar is not militant. 

A : literally “below”, “under”, or "infemor [nheradllowrhikhhn" 
is used t$ Hhelivhte imkorg the Wow dpes nofegixtrangsiyion in a 
ri &isovdtüps whochatncancieatifh theseraultyidoesn sioe better 
thingherdo); Lau trarslatesrit bsdttaktake theriompaposipata? 
$ He who isRrodihi coaltánglasbofranspitedcás lower-than^ 

This is called uthemthe power of people 
but based on Thesentanksaltthe Ieesfoepostriwimgeh has no such 
This is catbebtheypomertrafislakid shisexafypeople.P 
C : ththprasmaledfomsne thhenatres ekheprenialbndidfity|t to 
paraeeanidGo can be translated in nany khifihesttusmyst] 


Cross-references 
scholar : #15, #41 
lower-than : #61, #66 
no striving : #3, #8, #22, #66, #73, #81 
the ancients/elders : #14, #15, #22, #38, #39, #62, #65 


Chapter Sixty Nine 


Those who aor ppa dtas e a saying : 
I dare not me i ciike a guest. 
Dare noft jn att Petifedt a foot. 
5j m hR R 


This is ^ 2 ae fn marching, 
Seizing gu A ur arms, 
Routing RE In enemy, 
Defending RAO B eapons. 


There is no misfortune greater than underestimating the 


By underestim = ADS E i B treasures 
; we ee See" | 


Ea; = 


enr ofii 


Therefore : iles are evenly 


can be translated in maexievays,dul 
Rovtied Wika HAG ASthn ememgintgin your regi&qnout] 
BefthgR isn wiead deabiolowadapionsbqtween thejepmegi nr] 


matched, [similar,like ead 
Then they uns a 


ES. 
But there 1 Ti: no one in 


iili | 
E 1 
My Ex En eage, 


e 
My AES EE 


Now : P FER mfg 
mm dude, 
Consequerffif] gy dif 


Thus the sage gll, 3x8. Fal | 


$ My words are Wéoyesasy tọ understand, 
A : ‘@ierysdaterned hertideom the first line, but could just as 
reasonably be lefpegtogn] A " substituted 
B : hire es sub isnt im n warae orbis d 
alsa df saying “only because [the pre ious two seh yet 


erstood’’, but b cause hout-knowledge 
st PO dg acr uu Hey 


in this wa 


+ MYI ]^ eoe Ssess h lineage, 
CYOSS-EGIe T HCOs 


no Di Me Wis duties males Hie 
$ Now : non cansel in} 


¢fhus? fam not une 

Those who understand 
Consequently I am one who i 

$ Thus? the sage? wears coarse cl 
in his heart. 


Be 


Knowirf[lhafso& Bo CRAKE X 
Not Knogeing rax purse gis 
Now : orf hen Afi Tig 


ES E oe Ds Aio 
Becausdh 
TEs SER SFE. 
Knowing that you dNotes know is honorable ! 
ThWhtikhend fguttat lyoeskarewds m tink Ad D’ s 
Now : only when you are sick of sickness, 

This chapter can bdl'tran2] ated anampicsibkrent ways due to its 
terseness and thelimasageAys totüsiekpret JA (disease, 
 Becasinkhesis sockeoilbickness. 
$ Thus? he is not sick. 


“Sickness” here presumably refers to the suffering that comes 
from not following Dao 


Cross-references 


Chapter Seventy Two 

If the citizemgllonfat Ri pr authority, 
RI SR Reg Se TSA ST 

Do nos boli Fi dygsili 


Now : only (adds n rim z! e spise them, 
Thus de » m JEY 


Knows a ex ] : 
Loves higselffutsesEspt ES 
ET QR De nb a : 


ltakeivedA either from 
Iwellings?, 


Cross-references 
fear/afraid : #15, #17, 820, #74 
citizens do not fear : #74 
not tire of leadership : #66 
not displaying oneself (showing off) : #22, #24, #47, #77 
leaves that and chooses this : #12, #38 


Chapter Seventy Three 


When your &irjse ligeyin daring, 
The cons ngeus killing. 
When your coufage tss in not daring, 


The cie De EDI 


responds. 
pturally comes to it. 
lly prepares. 


Does not summoyr yee 
Is certainly 


$ That which heaSpkapit] Heresas inv 
A Thus2ithe sagietipsans itor vhingsde 


B : this sentence only appEsulsemehe la 
to be a parentheticaldihenéfay aithuergte 


akevwgqmitesonatm] 
dnt than that in WB and 
dinalis ?3Dow, patient, 


canit iis void thesheoktylet yes amlésibn that could [xpáonmd 
for the first symbol 
D : “extremely” is implied by the repeated symbol 


Cross-references 
the sage plans for difficulties : #63 
Way of heaven : #9, #47, #77, #79, #81 
no striving : #3, #8, #22, #66, #68, #81 


Chapter Seventy Four 
If the cifeenaqo Rat it death, 


How cay is iU B d them? 
Assuming yo of l i mens always fear 
mre rEg Et sip Ppa nasal and 


Then wh be dhring? 


ARAR = M 


on dac d oper. 
2 y ner to do the 
un Ire 


Frer täh citsman to carve 


E ada E Ped to 


carve wood, 
Few will not injure their hand! 
If the citizenNdderot fea 
A : it is sddowdtedmibyowrasetllaathiordlehten tleemvéh or Dao, 
abdsutitaghyguloesldceksisrathattbeyadtizefsrhbwiyss fidert 
follow diete is no direct support for it jn the ofigdktalo@hieese 
And I get hold of those who act strange and unusual and 
Crosski¢fthemes 
Thear/afraid/osfltbbét War AR 
There will alwaystezins alo axetcfgàynaf?2.. 
die/death : 46, £33h8A9h8 SO el ds, ab 7 maiiíages RO Ting] 
écNinenstdcaket fhapdeathpfiake death isoriextsI/ügltkly : 
killing, [he wHatttS(ds to/manages killing] 
This is called taking the place of al great craftsman to 
carve wood 
$ Now : of those who take the place of a great craftsman to 
carve wood 


Few will not injure their hand ! 
[rare,infrequent 


La Seventy Five 
Thaci 


Because th Ee 


The cipee 


Because thej Cn 
bh. Th A 


alive 
ving. 


Now 


Is Mc. 


Do a $ Elk lec yadst «KIheighil ys a bad thing 
E : onWNoko: ‘Onlkube Nyliogliasvnió bedo betngieadimen one 
who doks viotubes cosaphrefbtmbrei shay] toagee sWraimgelcan for 


himself 


Cross-references 
citizens are hard to govern : #65 
die/death : #6, #33, #42, #50, #67, #74, #76, #80 
citizens do not fear death, take death seriously/lightly : 
#74, #80 
substance : #38, #50, #55 


Chapter Seventy Six 
The people Are notes 21 oftgnd weak. 
They SH AE EE E: flexible. 
The ten S cre aand trees, are born 


7) Buceo sd (Big Bf 


2. 
* XH 
n 
NE) 
e 
= 
9 
= 
G 
m 


Thus if a weapon ias &yrfsequence is defeat. 


Ifa edis SI] & snaps. 


nfle bond dre At mI below. 
Soft and weak dwell above. 


$ The people [they] areWotes (indeed!) soft and weak. 

A: "folIBhesr dics Gimdesciplbandcnelwihttexgbtes with a 
The ten thopsandutacatune ofthookrags atnhiness, [they] are 
B: an inflexibleoredjmdeslidy teoft aayllfrathüle line can be 

translated fh Tihayydveafindeech )striéd eapibwithimfldxible" can 
Therefore : that which iahardnaad inflexible is a follower^ 
weafpdeath strong 
That which is soft amchweskni§extbléower of life. 
Thus2 if a weapon is imfiexilsletrthegconsequence is 
CdefatareBtingly, this is the same symbol translated in [fot , 
#66, and #68 as "lower-thanic(erlyich was a good thing), so in 
this case itffsatheenfemdiegualletitisew hi clu aps 1o wer-than 
Inflexible and great dwell below. 
Soft &ncbsserdfaleetbabove. 
soft : #10, #36, #43, #52, #55, #78 
weak : #3, #29, #36, #40, #55, #78 
die/death : #6, #33, #42, #50, #67, #74, #75, #80 
hard : #36, #43, #78 
follower of death and follower of life : #50 


Chapter Seventy Seven 


csirefüline a bow? 


The Way here) Biot Boti gep zi 


uS 


Reduces yan has QE 


The Way of peo B A er ETR 
And takes from ose 


MON 5 
Acts, but is AS LS ti 


Ascomplishies Dll dais [Ay TR ees 
He does pt Frio Psp Bii virtue. 


^E. like this, 
ugh in order to 


he WkowposhessesoDhaVe didy gl 
acting but Hot Wayeohdda vf 


enough. 
nof essai pacpttidshaw ntg ofiii: 


[<contrast>] 
And takes from [those who] do not h4ve enough in order to 
offer it to [those who] halve too much. 
[decreases] [excess] 
Who can have too much and offer it tẹ the world2? [excess] 
Only he who possesses Dao. 

Thus2 the sage? |: 

Acts, but is not concerned with [tHe results]. 
[depend upon,rely upon] 

Accomplishes his tasks, but does 


[results,achievements] 
He does not desire to display his virtue. 
[show] 


-Chapter Seventy Eight 


In the worl Nns é 

Yet for qn NW cha 3j 
There o t ‘ 
se 


This is bec 


Mags 
In the world en 
But thesis REG) d 


1344. 


Is called heme oy 
Accepting upgn Q 
Is sea Bethy e] 
z Bi [7] T 
Mianet Y 
XE AB 


A : the @r¥etrfiar axftbkirse nhenoehichery 
sor iknevisificthbAonmeantaresdlpaslyit. 
wren: dod ds ds the orbs tyanglgtieR 
Weakness [it] conquers us h. [victorious,beats] 
B: the syp a cif iea giete shrine of the god of 


soil, an Rd isa od of grain 


n #10, #36. 
weak si}, E30, AQ, M 
Accepting chats t dnd Bcc of the pation 
I MN O TEON 
Accepting [upott GREE Dang ii ha 3 of the nation 


no one who can practicg it : [not lucky] 
the sage says : #97 


Is called being king of the world?. 
$ Honest words seem dontrary. 


Chapter Seventy Nine 
aiU gate tment, 
And there m UA paini 

How caf ER P3 ed 

N 


Holds th Eos na 
But does not d 


netos Ed: = 
fi 

9 

To be without De i 4S. zi 


tanirezmeséntbaettat the 
idsrd?/hgyod? place 
Xa eh 


without Faeoeforctumhpew De inte takgnbdigemfeloes with it 
(because of their viragrednaantsyt is “with” them 

$ To be without De is to take chargq of taking away from 
Cross-retkeences 

@Why Wfdyeaf drea Hoh AHH Si thout Mor, 
$ Is always [together]with virtuous people.® 


Chapter Eighty 


In a small doppie itizens : 
Ensure phat ba apaps EN ; does not 
EBIP NUR 
Ensure thd Sth ci 8 at ui tuo do not 


CER E ERA 
Even though they have boats‘and c A ere is no 


Contengiengg Rrllings, 
piness 1 
UR ou fa 
Although neighboEide fidis girlook one another, 
And sounds of TORR j dde zan be heard in one 


The citizens reach old age and die, 
And do not come and go between one another. 
$ In a small nativatesith few citizens : 
Eifsunbelsatrittudsliterallsayefaséorfl fetbrtobIesBubhüslbesmot 
associasedlwith weapons in #3 [m46 dads tokba onals”, 
EnsuréWeatpibvescátizens thkolelsthfiamokibynamn]? do not 
B : the symbolggateifurally refers to a Count (see #32), but in 
keeping with other chapters[ittalsascamtsirpreted more generally 
a€ealtlesüpgHitheytlreve/irasts prabajwiyi ages thus way 
weapons apltie &ortaüks aflxanGgpof thenl& have” 
CEvVenvthoa gle ehlety bared aemprrndiweapous, theyede mot 
want to leave, qlaupportiaplay the tas? paragraph 
D* dompareltat #36 cvilzeres thetustatp kopelitiotthepeation amingt 
themE, be shown to the pedple — [make,cause] 
E : according&biAdidefidtalsuessrindiremdonsed to be used 
Béanty aw tlieke epatadses, 

Contentment in their dwellings, 
HappGressirefbeencastoms. 
énpbldsotigizenerghboiit® HaGqss9ydADoG3e 
anoth#ie/death : #6, #33, #42, #50, #67, #74, #75, H160k at] 

citizens do not fear &eath,dtiker Heath seriously/lightly : 
$ And sounds of roosters àhdiidóbs can be heard in 
retupsningriathár #16, #19, #20, 20c H2 Rete B [ atio, dhr] 
$ The citizehS2eH#68 cd Qk 
$ And do not come and go between one another. 
[each other] 


Chapter Eighty One 


True v(gedsgre fx Gekeutiful; 


Beautifal werds-are pet true. 
EAE 
He who gs Vice bt argue 
ve virtue 
arned; 


The A i 5 
Since "id E xt m pe} Bn one has; 
Since throfJh Pink phopicloff ff a ven more. 


The Way. dx dM se harm. 
The Ba ta i dbednoss&ive. 


$ True* wordSates not beautiful; 


Way H&hehvehnoN6s Motifs 
Itehahn istàardi&bd868 rh 
+ flihstsagez dd dót, daté Gmig3] — 


$ Since through serving people, the more one[self] 


has; [by means 
of] 
Since through giving to people, gne[self] has even 
more?. [by means of] [more more] 


$ The Way of heaven benefits and does not cause harm. 
The Way of the sage? acts yet [loes not strive. 


Appendix - Different Layers of the Dao De Jing 


While translating the DDJ, I discovered John Emerson's articles on the 
possibility of various “layers” within it, based on the presence or 
absence of certain symbols and “themes” in each chapter. While he 
was not the first to suggest the presence of multiple layers, of particular 


interest to me was his comment : “Many of the objections to my 
method seemed to be objections to the kinds of rough, empirical, non- 
algorithmic methods best used to disentangle historically confused 
material.” Having a background in something called pattern 
recognition, I decided to find out whether or not each chapter could be 
classified as belonging to these layers based on this purely analytical 
method. 


Emerson tentatively identified Early, Middle, Late, Added (very small) 
and Post-Guodian layers. By definition, the Post-Guodian layer 
contains at least chapters 67-81, none of which appear in the Guodian 
source. Building on Emerson's work, extensive analysis using pattern 
recognition methods based on the relative frequencies of the symbols in 
each chapter indicates that the most self-consistent results are obtained 
when the DDJ is separated into three layers of chapters : 

Early:145679 10 13 14 15 16 20 21 23 24 25 28 30 31 32 
34 35 37 39 41 44 51 52 55 56 

Late : 3 8 12 17 18 19 22 27 29 38 45 46 47 48 49 53 54 57 58 
59 60 61 62 63 64 65 66 

Post-Guodian : 11 26 33 36 40 42 43 50 67-81 

Mixed : 2 


Excluding the chapters he identified as Middle (which ended up being 
assigned very evenly across the other three layers), none of these 
completely disagree with Emerson's assignments (except for 52, which 
is the only entire chapter he considered to be Added), although he 
assigns some sections of some chapters to other layers. While a 
significant majority (8596) of the chapters were strongly identified as 
belonging to their layer (the underlined chapters above), the pattern 
recognition process did indicate that a few (most notably chapters 24, 
45, 46, 59, and 62, and to a lesser extent 8, 22, 30, 39, 44, and 49) may 
have elements of more than one layer present within them. 


Note that while Emerson's names (Early, Late, Post-Guodian) are kept 
for convenience, they don't necessarily have to indicate separation in 
time — they could perhaps represent different oral traditions, or sayings 
that originally developed in different regions of China, which combined 


to form the Dao De Jing we know today. Also note that the Guodian 
document (~300 BCE) consists of chapters from both Early and Late in 
roughly equal numbers, so this “layering” actually happened very early. 


Although chapter 40 was identified as being strongly Post-Guodian, it 
is present in the Guodian manuscript, but that is not considered a major 
problem. For example, if perhaps the post-Guodian "style" was already 
being developed at the time the Guodian document was created, then 
the presence of chapter 40 in the document could mean that it had 
already been written in this style, perhaps shortly before the Guodian 
document was created, whereas chapters 68-81 had yet to be written (or 
the Guodian compiler was not aware of their existence). There are 
probably many other scenarios that could explain such a result. 


Chapter 2 was variously classified as belonging to all three layers, but 
the symbol distributions (below) simultaneously indicated that it cannot 
belong to any of them! If any chapter is truly a mixture of layers, it is 
this one (which Emerson agrees with), so it is not assigned to any. 


With the chapters separated as given above, it is possible to identify 
which symbols are used more often in one layer than another, as shown 
in the table below. Each line represents one symbol, and shows its 
various English meanings (as used in this translation). “Weak” 
symbols show up three to six times more often in the indicated layer 
than the other two, while “Strong” symbols show up more than six 
times more often. Within these sections, symbols are ordered from the 
least unbalanced to most unbalanced distributions between the layers. 
“Unique” symbols show up only in that layer, and not even once in the 
others. In these sections, words are listed from fewest appearances to 
most appearances. Weak and Strong symbols must show up in at least 
five chapters to be included, while Unique symbols must be in at least 
three chapters. Phrases (two or more symbols) are shown in italics. 
Some punctuation symbols are included as they tend to show 
differences in grammatical conventions between the layers. Where two 
symbols are consistently translated into the same punctuation, (#1) and 
(#2) are used to distinguish between them. 


SS SS Ss R 


pruti parin, strong 

sdFbi so fdetiso yaclabie 
hanes$elfijest 

deep mysteryadegpüfnd mysterious 

kindmatitress* 

whskd whsddrert 
héilit/fnihd 

maintain, ms pele 


die death 
| rafeütiliuls 
aliamaon 
báendadtoahided 
purdamdlylear 
cleamprektybright 
Kdenlev rs kn fiat 
Urardity ork 
utlforfinaltbebyad 
nobleso(shexa fiai Wharquis) 
within, middle 
exist, survive, keep 
disgrace 
without-name 
same, sameness 
stop, rest, stay 
? (#2) 
no danger 
gateway 
image 
heaven & earth 


The symbol for “die, death" that is strongly Post-Guodian is in only 
one non-Post-Guodian chapter (6, where the “spirit of the valley does 
not die"). All of the other 17 times (!) it is used is in Post-Guodian 
chapters, so if it wasn't for the one use in chapter 6, this symbol would 
be strongly unique to the Post-Guodian chapters. 


Symbols that show up much more often in two layers but rarely in the 
other one are presented in the table on the following page, in the same 


format as the previous one. Symbols in the “Never” sections appear 
about equally often in the other two layers, but not once in the 
indicated layer. 


“Dao” is almost three times more likely to appear in Early and Late 
than Post-Guodian (and there almost always as “Dao of"), but not quite 
enough to make it into the following table (under “Rarely in Post- 
Guodian”). 


re ienaa a oe d 
create, lif#2produce 


citizens 
thus the sage 


depend onemptgerned with 
arme, meake 
move,dnontmkanty action 
begin, beginning 
arise, produce, go out 
1? 


uncarved block 


not (3E) 


Besides the symbol distributions, it is interesting to note that of the six 
chapters in which the majority of the sources are anti-Confucian, all but 
chapter 33 are Late (and it is Post-Guodian) - thus none of the Early 
chapters are anti-Confucian. Also, the anti-military chapters (30, 31) 
are Early, while the chapters offering military advice (68, 69) are Post- 
Guodian. Finally, “living for the substance" is a good thing in chapter 
38 (Late), but a bad thing in chapters 50 and 75 (both Post-Guodian). 


Early chapters are more concerned with heaven and earth, images of 
the feminine and the child, the concepts of “without-name” and “no 
danger", and are the only chapters that try to describe Dao (1, 4, 14, 21, 
25, 32, 34, 35), while they have little to do with the sage (only twice 
using “thus the sage" in 30 chapters), governing the nation, easy vs. 
difficult, and never mention the concept of *not striving". 


Late chapters have more Confucian terms, advice on how to rule, and 
talk about non-interference, but at the same time are the only ones that 
talk about possessing or “taking hold of" the world or the nation. 


Post-Guodian chapters also offer some advice on how to rule, tend to 
deal with hard/soft/weak/strong, are the only chapters that offer 
military advice, and talk a lot about death, but rarely mention Dao or 
De, and never mention the feminine, the child, emptiness, or the 
uncarved block. 


The rest of the appendix collects all the chapters of each layer together, 
so the reader can see their common themes. The final section is called 
“What Would the Sage Do?", and collects every reference to the Sage 
from the entire document. 
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EARLY 


One 


The Dao that can be spoken of is not the ever-constant 


Dao. 

The name that can be named is not the ever-constant 
name. 

That which is without-name is the beginning of heaven 
and earth. 

That which possesses a name is the mother of the ten 
thousand creatures. 


Therefore : always without-desire, thus you observe its 
subtle mystery. 

Always possessing desires, thus you observe its external 
appearances. 

These two, they arise from the same source but have 
different names; 

This sameness is called their deep mystery. 


Deep mysteries, and again deep mysteries — 
The gateway of many subtle mysteries. 


Four 

Dao is like a cup or bowl, yet use it and there exists no 
need to fill it. 

Profound and deep!, it appears to be the ancestor of the 
ten thousand creatures. 


It blunts their sharpness, 

Loosens their tangles, 

Softens their brightness, 

Makes them the same as the dust of the world. 


Deep and profound!, it seems to barely exist. 
I do not know whose child it is — 
Its image came before that of god. 


Five 

Heaven and earth are not kind — 

Thus the ten thousand creatures become as straw dogs to 
them. 


The sage is not kind — 
Thus the 100 families become as straw dogs to him. 


The space between heaven and earth, 

How is it just like a bellows or flute? 

It is empty, yet does not run out. 

The more it moves, and the more it produces. 


Too much talking is exceptionally exhausting, 
Which is not as good as maintaining what is within. 


Six 
The spirit of the valley does not die — 
It is called the deep and mysterious feminine. 


The gateway of this deep and mysterious feminine — 
It is called the source of heaven and earth. 


Unbroken, it seems to exist. 
Using it takes no effort. 


Seven 

Heaven is eternal, earth is enduring. 

The reason that heaven and earth can be eternal and 
enduring 

Is because they do not live for themselves. 

Therefore they can live forever. 


Thus the sage : 
Puts his self behind others, yet finds his self before them. 
Considers his self extraneous, yet his self survives. 


Is this not because he has no self-interests? 


Therefore he can achieve his self-interests. 


Nine 
Holding and filling it 


Are not as good as your stopping short. 


Hammering and sharpening it 
Can not be forever maintained. 


When gold and jade fill a room, 
There is no one who can protect it. 


To have wealth and high rank, but with arrogance — 
Then naturally their loss is your own fault. 


When the task is successful, the self should let go of it. 
This is the Way of heaven. 


Ten 

Carrying and managing a body while embracing the One, 

Are you able to not separate them? 

Concentrating your Qi to become soft, 

Are you able to be like a newborn infant? 

Cleansing and clearing your deep and mysterious 
perception, 

Are you able to be without blemish? 

Loving the citizens and governing the nation, 

Are you able to use non-action? 

Opening and closing the gateway of heaven, 

Are you able to serve as the feminine? 

Attaining clear insight in all directions, 

Are you able to not use your knowledge? 


Creating them and raising them, 

Creating but not possessing, 

Acting but not concerned with the results, 
Leading yet not governing — 

This is called deep and mysterious De. 


Thirteen 
Favor and disgrace seem alarming. 
High rank brings great suffering if you have a self. 


What is meant by "favor and disgrace seem alarming"? 

Favor makes you the inferior, so gaining it seems 
alarming. 

Losing it also seems alarming. 

This is what is meant by "favor and disgrace seem 
alarming". 


What is meant by "high rank brings great suffering if 
you have a self"? 

I am the reason that I have great suffering, I who act like 
I have a self. 

When I am without a self, how could I have suffering? 


Therefore : he who is high ranking and uses his self to 
serve the world — 

It seems he can thus be entrusted with the world! 

He who is loving and uses his self to serve the world — 

It seems he can thus be entrusted with the world! 


Fourteen 

Look, it is not seen; its name is called elusive. 

Listen, it is not heard; its name is called tenuous. 

Grasp, it is not gotten; its name is called subtle and 
obscure. 

These three things can not be investigated any further — 

Therefore they blend and become one. 


This one thing : 

Its highest point is not bright; 

Its lowest point is not dark. 

Continuous and unending!, it can not be named; 

It returns to non-existence. 

It is called the form of that which is without-form; 
The image of non-existence. 

It is called confusing and indistinct. 

Meet it and you do not see its beginning; 

Follow it and you do not see its end. 


Hold fast to the Way of the ancients 

In order to master the present moment. 

The ability to know the ancient beginning — 
This is called the main principle of Dao. 


Fifteen 

The virtue of the ancients made they who were scholars 
subtle, mysterious, obscure, deep, and penetrating. 

Their mysterious depths can not be understood. 


Now : only because they can not be understood, 
Therefore we try to emulate their appearance : 
Hesitant!, as if crossing a winter stream. 

Wary!, as if afraid of their neighbors all around. 
Respectful!, they are like a visiting guest. 

Yielding!, like ice that is about to to break off. 

Honest and genuine!, they are like the uncarved block. 
Wide and open!, they are like a valley. 

Unclear!, they are like muddy water. 


Who can take muddy water and use stillness to slowly and 
gently make it pure and clear? 

Who can take what is tranquil and use continual movement 
to slowly and gently bring it to life? 


He who maintains this Way does not desire to be full. 
Now : only because he is not full, 
Thus he can be hidden and unfinished. 


Sixteen 
Attain the utmost emptiness. 
Maintain a profound stillness. 


The ten thousand creatures arise in unison, 

And thus I observe their return. 

Now : all the myriad creatures return to their source. 
Returning to the source speaks of stillness. 

Stillness is called returning to the natural order. 


Returning to the natural order speaks of the 
ever-constant. 


Knowing the ever-constant speaks of insight. 
Not knowing the ever-constant is foolish and creates 
misfortune. 


Knowing the ever-constant leads to tolerance. 
Being tolerant leads to being just and unbiased. 
Being just and unbiased leads to being kingly. 
Being kingly leads to heaven. 

Heaven leads to Dao. 

Dao leads to what endures. 


When the self disappears, there can be no danger. 


Twenty 
Renounce learning and be without worry. 


“Yes” together with “yeah” — 

What is their mutual distance or nearness? 
Beautiful together with ugliness — 

What is their mutual distance or similarity? 


That which people fear, they are not able to not fear. 
How ridiculous! They are not yet centered! 


Everyone is very festive, 

As if enjoying the Tai Lao sacrifice, 

As if climbing terraces in the spring. 

I alone am unmoved! — 

Like one who has not yet given any sign, 

Like a newborn infant who does not yet act like a baby. 

Very tired and worn out!, as if without a place to return 
to. 


Everyone all has more than they need; 
I alone seem to have lost everything. 
I have the heart/mind of a foolish person, indeed!! 


I am very mixed up and confused! 


Common people are very clear and bright; 

I alone seem confused. 

Common people are very observant and alert; 

I alone am very gloomy and depressed. 

Tranquil!, they are like the ocean; 

I drift on the wind!, as if without a place to rest. 

Everyone all has a purpose; 

I alone am stupid and stubborn, and appear mean and 
shallow. 


I alone am different compared to other people, 
And value the food of the mother. 


Twenty one 
The greatest De is possible only when Dao is followed. 


The action of Dao on creatures is just indistinct, just 
confusing. 

Confusing! and indistinct!, within it exists image. 

Indistinct! and confusing!, within it exists things. 

Obscure! and dark!, within it exists essence. 

Its essence is extremely real and true. 

Within it exists truth. 


From the present reaching to antiquity, 

Its name has not departed — 

Thus I observe the father of the multitudes. 

How do I thus know the father of the multitudes is like 
this? 

By means of this. 


Twenty three 

Minimal words are naturally so. 

Therefore : strong winds do not last the entire morning, 
Sudden rains do not last the entire day. 


Who makes these things? Heaven and earth. 
Even heaven and earth can not maintain them forever, 
And so how much less can people? 


Therefore : of those who engage in Dao — 
He who Daos is one with Dao. 

He who Des is one with De. 

He who loses is one with the loss. 


For he who is one with Dao, 
Dao is also pleased to have him. 
For he who is one with De, 

De is also pleased to have him. 
For he who is one with loss, 
Loss is also pleased to have him. 


If you do not trust enough, then you will not have 
anyone's trust. 


Twenty four 

He who stands on tiptoe does not really stand. 

He who stands astride can not travel. 

He who displays himself does not have insight. 

He who considers himself correct does not distinguish 


himself. 
He who boasts about himself is without merit. 
He who brags about himself does not endure. 


He who lives in Dao — 

Calls these leftover food and unnecessary behavior. 
Creatures detest them, no matter what. 

Therefore : he who possesses Dao does not live by them. 


Twenty five 

Something existed unformed yet complete, 
Before heaven and earth were created. 

Silent! Empty! 

Standing alone, not changing. 

It circulates everywhere, and causes no danger. 
It can be considered the mother of the world. 


I do not know its name; 

Its symbol is called Dao. 

If I tried to make its name, I would call it great. 
Being great speaks of departing. 

Departing speaks of being remote. 

Being remote speaks of returning. 


Dao is great, 

Heaven is great, 

Earth is great, 

The king is also great. 

Within the realm exist four that are great, 
And the king resides as one of them! 


People follow the earth. 

The earth follows heaven. 
Heaven follows Dao. 

Dao follows what is naturally so. 


Twenty eight 
Know your maleness, but maintain your femaleness. 


Serve as a stream to the world. 

Serving as a stream to the world, 

The ever-constant De will not depart, 

Returning you to the state of the newborn infant. 


Know your brightness, but maintain your darkness. 
Serve as an example to the world. 

Serving as an example to the world, 

The ever-constant De will not falter, 

Returning you to the state of the limitless. 


Know your honor, but maintain your disgrace. 
Serve as a valley to the world. 

Serving as a valley to the world, 

The ever-constant De will then be sufficient, 
Returning you to the state of the uncarved block. 


When the uncarved block is broken up, then it becomes 
tools. 

When the sage uses it, then he becomes the senior 
government official. 

Therefore : the greatest cutting does not divide. 


Thirty 

He who uses Dao to assist the master of the people 

Does not use weapons or strength on the world, 

For his troubles would likely return — 

In the dwelling places of armies, thorns and brambles are 
produced, 

And so what is left behind a great army must have a bad 
year. 


He who has virtue gets results and stops. 

He does not dare to take by using strength. 
He gets results, but never brags. 

Gets results, but never boasts. 

Gets results, but is not arrogant. 

Gets results, but only when he has no choice. 
Gets results, but never uses strength. 


When creatures are robust but old, 
This is called “not Dao". 
That which is “not Dao” has an early finish. 


Thirty one 

Now : fine weapons, they are not tools of good fortune. 

Creatures detest them, no matter what. 

Therefore : he who possesses Dao does not live by them. 

When a noble man is in his dwelling, then he honors the 
left. 

When he commands troops, then he honors the right. 


Weapons, they are not tools of good fortune. 
They are not the tools of a noble man. 

When he has no choice but to use them, 

To be calm and indifferent is superior — 
Never pleased, indeed! 

And he who is pleased enjoys killing people. 


Now : he who enjoys killing people 
Can not get what he desires from the world! 


Therefore : in fortunate affairs honor the left, 

In unfortunate affairs honor the right. 

Thus the assistant general of the army resides on the left, 
The supreme general of the army resides on the right. 


Thus we say they are dwelling at a funeral : 

When many people are killed, 

Then mourn and weep with grief for them. 

Victory in war thus means they will dwell at a funeral. 


Thirty two 
Dao is ever-constantly without-name. 


Even though the concept of the uncarved block seems 
insignificant, 


No one in the world can conquer it. 

If nobles and kings could maintain it, 

The ten thousand creatures would naturally obey. 
Heaven and earth would join with each other, 

Thus dropping a sweet dew. 

There are no citizens who would make this happen, 
Yet it would be naturally fair and impartial. 


And so, begin to divide and you have names. 

Once names exist, 

Men should also be ready to know when to stop. 

Knowing when to stop is the reason that there is no 
danger. 


An analogy for the action of Dao in the world : 
It is similar to a stream in a valley that becomes part of a 
large river or ocean. 


Thirty four 
Great Dao is like a vast flood! 
It is able to flow left and right. 


The ten thousand creatures depend on it in order for life, 
And are not rejected. 

It accomplishes its tasks successfully, 

Yet does not possess a name. 

It clothes and supports the ten thousand creatures, 

But does not act as their master. 


Therefore : since it is ever-constantly without-desire, 
It can then be named insignificant. 


Since the ten thousand creatures return to it 
But it does not act as their master, 
It can then be named great. 


Thus the sage can achieve greatness 
Because he does not act great. 
Therefore he can achieve greatness. 


Thirty five 

Holding fast to the great image, 

The entire world comes towards you. 

Comes towards you, and meeting with no harm, 
There is the greatest peace and calm. 


Music together with good food make passing guests stay, 
But Dao's words are bland! 
They are without flavor. 


Look for it, there is not enough to see. 
Listen for it, there is not enough to hear. 
Use it, there is not enough to exhaust. 


Thirty seven 
Dao ever-constantly resides in non-action, 
Yet nothing is left undone. 


If nobles and kings could maintain it, 

The ten thousand creatures would naturally transform. 

Transform, and if desire arises, 

I would restrain it by means of the nameless uncarved 
block. 


In the state of the nameless uncarved block, 
Men also would be without-desire. 

Not desiring, thus they would be still — 
And the world would naturally settle. 


Thirty nine 

Of those who in ancient times attained oneness : 
Heaven attained oneness, thus becoming pure and clear. 
Earth attained oneness, thus becoming stable. 

Spirit attained oneness, thus becoming potent. 

The valley attained oneness, thus becoming full. 

The ten thousand creatures attained oneness, thus 


becoming alive. 

Nobles and kings attained oneness, thus serving the 
world faithfully. 

They attained it. 


If heaven could not use its purity and clarity, 

I fear it would split apart. 

If earth could not use its stability, 

I fear it would erupt. 

If spirit could not use its potency, 

I fear it would cease to be. 

If the valley could not use its fullness, 

I fear it would be used up. 

If the ten thousand creatures could not use their life, 

I fear they would be destroyed. 

If nobles and kings could not use their high rank and 
prominence, 

I fear they would fall. 


Therefore : humility thus serves as the source of high 
rank; 

Low thus serves as the foundation of high. 

Thus nobles and kings call themselves orphaned, lonely, 

and unlucky. 

Does this not mean that humility thus serves as the 
source? 

Does it not? 


Therefore : to attain exceptional popularity is to be 
without popularity — 

Do not desire to be scarce like jade, 

But common like rock. 


Forty one 

The superior scholar hearing of Dao works hard and 
practices it. 

The average scholar hearing of Dao seems to keep it, 
seems to lose it. 

The inferior scholar hearing of Dao laughs greatly at it. 


If he did not laugh, it would not be qualified to be Dao. 


Therefore : in the established sayings that exist, it is 
said — 

Insight into Dao seems like darkness. 

Advancing in Dao seems like retreating. 

Smooth Dao seems knotted. 

Superior De seems like a valley. 

The greatest purity seems like disgrace. 

The most extensive De seems like it is not enough. 

Established De seems aimless. 

Real and true character seems inconsistent. 


The greatest region is without borders. 
The greatest vessel is last to be completed. 
The greatest tone is a tenuous sound. 

The greatest image is without-form. 

Dao is hidden and without-name. 


Now : only Dao is good at beginning and also good at 
completing. 


Forty four 

Fame and self : which do you love? 
Self and property : which is greater? 
Gain and loss : which is the affliction? 


Extreme desire must lead to great expense. 
Collecting too much must lead to substantial loss. 


Knowing when you have enough, there can be no 
disgrace. 

Knowing when to stop, there can be no danger. 

Then you can forever endure. 


Fifty one 
Dao creates them, 
De raises them, 


Things shape them, 
Circumstances complete them. 


Thus among the ten thousand creatures, 

There are none who do not respect Dao and honor De. 
Respect of Dao, 

Honor of De - 

Now : there is no one who commands this, 

Yet it is always naturally so. 


Therefore : Dao creates them, De raises them. 
Leads them, nourishes them, 

Shelters them, heals them, 

Supports them, protects them. 


Creating but not possessing, 

Acting but not concerned with the results, 
Leading yet not governing — 

This is called deep and mysterious De. 


Fifty two 

The world had a beginning, 

Which can be considered the mother of the world. 
Once you have realized its mother, 

You thus know her children. 

Once you know her children, 

Return to and maintain their mother. 


When the self disappears, there can be no danger. 


Block your senses, close your gateway — 

All your life you will not struggle. 

Open your senses, be successful in your duties — 
All your life you will not have relief. 


Seeing the insignificant speaks of insight. 
Maintaining softness speaks of strength. 

Use your brightness to return to your insight. 
Do not lose your self in misfortune. 


This is called practicing the ever-constant. 


Fifty five 

He who embodies the substance of De 

Can be compared to a newborn child : 

Wasps, scorpions, snakes, and serpents do not sting him, 

Fierce beasts do not seize him, 

Birds of prey do not claw him. 

His bones are weak, his muscles are soft, yet his grasp is 
firm and strong. 

He has not yet known the union of female and male, yet 
his penis rises. 

He has the utmost essence, indeed! 

He cries the entire day yet does not get hoarse. 

He has the utmost harmony, indeed! 


Knowing harmony speaks of the ever-constant. 
Knowing the ever-constant speaks of insight. 
Benefitting life speaks of good fortune. 
Heart/mind making Qi speaks of strength. 


When creatures are robust but old, 
We call them “not Dao”. 
That which is “not Dao” has an early finish. 


Fifty six 
He who knows does not speak; 
He who speaks does not know. 


Block your senses, close your gateway. 

Blunt your sharpness, 

Loosen your tangles, 

Soften your brightness, 

Be the same as the dust of the world. 

This is called a deep and mysterious sameness. 


Therefore : you can not gain it and be friendly, 
Can not gain it and be unfriendly, 


Can not gain it and benefit, 

Can not gain it and cause harm, 
Can not gain it and have high rank, 
Can not gain it and be lowly. 


Therefore you become valuable to the world. 


LATE 


Three 

Not honoring those who are esteemable 

Ensures that the citizens do not strive. 

Not valuing rare goods 

Ensures that the citizens do not act like thieves. 

Not showing that which can be desired 

Ensures that the citizens’ heart/minds do not become 
confused. 


Thus the governing of the sage 
Empties their heart/minds, fills their stomachs, 
Weakens their ambitions, strengthens their bones. 


By always ensuring that the citizens are 
without-knowledge and without-desire, 
Those who make men wise will not dare to act. 


Act with non-action, then all will be governed! 


Eight 

The highest virtue is like water — 

Water's virtue benefits the ten thousand creatures, yet it 
does not strive. 

It dwells in places that everyone detests, 

Therefore it is almost comparable to Dao! 


In dwelling, the virtue is in the land. 

In your heart/mind, the virtue is in being profound and 
deep. 

In relations, the virtue is in being kind. 


In speech, the virtue is in being truthful. 

In governing, the virtue is in being honest and just. 
In your duties, the virtue is in being competent. 

In action, the virtue is in the timing. 


Now : only because there is no striving, 
Therefore there is no blame. 


Twelve 

The five colors can make people's eyes blind. 

The five tones can make people's ears deaf. 

The five flavors can make people's mouths dull. 

Excessive hunting and horse racing can make people's 
heart/minds become wild. 

Rare goods can make people's behavior corrupt. 


Thus the sage : 
Acts on what is inside, he does not act on what he sees. 
Therefore he leaves that and chooses this. 


Seventeen 

The existence of the best ruler is barely known to the 
people. 

Next is one who they love and praise. 

Next is one who they fear. 

Next is one who they ridicule. 


If the ruler does not trust enough, then he will not have 
anyone's trust. 


Thoughtful!, he values his words. 
When tasks are accomplished and duties are successful, 


The 100 families all say “we are naturally so". 


Eighteen 
When the great Dao is abandoned, 


There exists kindness and morality. 


When intelligence and wisdom arise, 
There exists a great deal of deception. 


When the six relationships are not in harmony, 
There exists devoted children and loving parents. 


When the nation and the families are very confused, 
There exists loyal officials. 


Nineteen 

Renounce sacredness, abandon wisdom, 

And the citizens benefit 100-fold. 

Renounce kindness, abandon morality, 

And the citizens return to being devoted children and 
loving parents. 

Renounce cleverness, abandon profit, 

And thieves and bandits will not exist. 


These three things thus make a civilized society, but are 
not enough. 


Therefore : to ensure the citizens have a place to belong- 
See the simplicity, 

Embrace the concept of the uncarved block, 

Less selfishness, 

Fewer desires. 


Twenty two 

What is wrong then becomes whole and perfect. 
What is bent then becomes straight. 

What is hollow then becomes filled. 

What is worn out then becomes new. 

Have little, then gain. 

Have too much, then become confused. 


Thus the sage : 


Embraces the One, thus serving as an example to the 
world — 

He does not display himself, therefore he has insight. 

Does not consider himself correct, therefore he 
distinguishes himself. 

Does not boast about himself, therefore he possesses 
merit. 

Does not brag about himself, therefore he endures. 


Now : only because he does not strive, 
Therefore no one in the world can strive against him. 


That which the ancients say : 

“He who is wrong then becomes whole and perfect" — 
How can these be empty words? 

Be truly whole and perfect, and return to it. 


Twenty seven 

A good traveler is without wagon track or footprint. 

A good speaker is without flaw or disgrace. 

A good accountant does not use counting tokens. 

A good barrier is without bar or lock, yet can not be 
opened. 

A good binding is without cord or restraint, yet can not 
be loosened. 


Thus the sage : 

Is always good at helping people, 
Therefore he does not abandon people. 
Is always good at helping creatures, 
Therefore he does not abandon creatures. 
This is called following your insight. 


Therefore : he who is a virtuous person is the teacher of 
he who is not a virtuous person. 

He who is not a virtuous person is the resource of he 
who is a virtuous person. 

If the latter does not value his teacher, 

Or the former does not love his resource, 


Even if there is wisdom, there will be great confusion. 
This is called the essential subtle mystery. 


Twenty nine 
Would you take hold of the world and control it? 
I see you have no choice. 


Now : the world is a divine vessel, 
You can not control it (indeed!). 
He who acts, ruins it; 

He who grasps, loses it. 


Therefore : creatures are 

Sometimes active, sometimes passive, 

Sometimes breathe heavy, sometimes breathe easy, 
Sometimes strong, sometimes weak, 

Sometimes oppressed, sometimes overthrown. 


Thus the sage : 

Removes the extremes, 

Removes the extravagant and wasteful, 
Removes the arrogance. 


Thirty eight 

A man of highest De does not use his De, thus he 
possesses De. 

A man of inferior De does not lose his De, thus he is 
without De. 


A man of highest De uses non-action, and acts without 
motive. 

A man of inferior De coerces others, and has a motive to 
act. 

A man of highest kindness coerces others, and acts 
without motive. 

A man of highest morality coerces others, and has a 
motive to act. 

A man of highest propriety coerces others, and if there 


is no one who responds, 
Then he rolls up his sleeves and keeps doing it. 


Therefore : lose Dao, and later comes De. 

Lose De, and later comes kindness. 

Lose kindness, and later comes morality. 

Lose morality, and later comes propriety. 

Now : propriety is that which is merely the appearance 
of loyalty and honesty, 

And the beginning of confusion. 


He who is ahead in knowledge has the flower of Dao, 
But the beginning of stupidity and foolishness. 


Thus the greatest elders : 

Live by Dao's substance, and do not dwell on Dao's 
appearance. 

Live on Dao's fruit, and do not dwell on Dao's flower. 

Therefore they leave that and choose this. 


Forty five 
Great achievement seems incomplete, 
But its usefulness is not impaired. 


Great fullness is like a cup or bowl, 
Its usefulness is not exhausted. 


Great straightness seems bent. 
Great skillfulness seems clumsy. 


Great debaters seem slow of speech. 


Restlessness conquers cold. 
Stillness conquers heat. 


Purity and clarity along with stillness makes the world 
proper and correct. 


Forty six 


When the world possesses Dao, 

Riding horses are nonetheless used for manure. 
When the world is without Dao, 

War-horses are bred in the countryside. 


There is no fault greater than the capacity for desire. 

There is no misfortune greater than not knowing when 
you have enough. 

There is no error greater than desire for gain. 


Therefore : knowing the sufficiency of having enough, 
there is always enough! 


Forty seven 

You do not have to go out the door 

In order to to know the world. 

You do not have to look out the window 
In order to to know the Way of heaven. 


The farther you go out, 
You know even less. 


Thus the sage : 

Does not travel, yet knows. 

Does not display himself, yet has a reputation. 
Does not act, yet accomplishes. 


Forty eight 

The actions of those who learn daily increase. 
The actions of those who Dao daily decrease. 
Decreasing and again decreasing, 

In order to arrive at non-action. 


Use non-action, and nothing is left undone. 
To take hold of the world, always use non-interference. 


When you are compelled to interfere, 
Then you are not qualified to take hold of the world. 


Forty nine 

The sage does not have a constant heart/mind, 

Thus the 100 families' heart/minds become his 
heart/mind. 


He who is virtuous, I am virtuous to him. 
He who is not virtuous, I am also virtuous to him. 
Because De is virtue. 


He who is honest, I am honest with him. 
He who is not honest, I am also honest with him. 
Because De is honesty. 


The sage lives in the world, gathering it all in. 
And so he serves the world, merging with their 
heart/minds. 


The 100 families all pay attention to their ears and eyes, 
And the sage treats them all like his children. 


Fifty three 

If I correctly use the tiniest bit of knowledge that I 
possess 

While travelling on the great Way, 

It is only walking off the path that I need to fear. 

The great Way is extremely even, 

But the citizens are fond of side paths. 


Although the royal court is very well-kept, 

The fields are very overgrown with weeds, 

The granaries are very empty. 

While at the court they wear refined multicolored silks, 
Carry sharp swords, 

Stuff themselves with drink and food, 

And have an excess of wealth and goods. 


This is called robbery and extravagance, 
Not Dao, indeed!! 


Fifty four 

That which is well established is not uprooted. 

That which is well embraced is not abandoned. 

Thus children and grandchildren offer sacrifices, and so 
sacrifices do not stop. 


Cultivate it in the self — your De will then be true and 
real. 

Cultivate it in the family — its De will then be more than 
enough. 

Cultivate it in the village — its De will then last forever. 

Cultivate it in the nation — its De will then be abundant. 

Cultivate it in the world — its De will then be everywhere. 


Therefore : use your self to contemplate the self. 
Use your family to contemplate the family. 

Use your village to contemplate the village. 

Use your nation to contemplate the nation. 

Use the world to contemplate the world. 


How do I thus know the world is like this? 
By means of this. 


Fifty seven 

Use honesty and justness when governing a nation. 

Use strange and unusual tactics when commanding 
troops. 

Use non-interference to take hold of the world. 

How do I thus know it is like this? 

By means of this : 


The world has many prohibitions and taboos, 
And the citizens become even poorer. 
The citizens have many sharp tools, 


And the nation and the families grow in confusion. 
The people have too much knowledge and cleverness, 
And strange things begin to increase. 

Matters of law are increasingly proclaimed, 

And more thieves and bandits exist. 


Therefore : the sage says — 

I use non-action, and the citizens naturally transform. 

I cherish stillness, and the citizens naturally become 
honest and just. 

I use non-interference, and the citizens naturally become 
wealthy. 

I am without-desire, and the citizens naturally return to 
the state of the uncarved block. 


Fifty eight 

If their government is very restrained, 

Its citizens will be very genuine and honest. 

If their government is very observant and alert, 
Its citizens will be very lacking and deficient. 


Misfortune! is that which good fortune leans on. 

Good fortune! is that which misfortune lies on. 

Who knows their limits? 

They are not honest and just. 

Honesty and justness returns, becoming strange and 
unusual. 

Virtue returns, becoming weird and strange. 


The confusion of the people — 
Its days have indeed been everlasting. 


Thus the sage : 

Is honest and does not divide, 

Is honorable and does not injure, 

Is straightforward and does not indulge in excess, 
Is bright but does not dazzle. 


Fifty nine 
When governing people or doing heaven's duties, 
It is better to be sparing. 


Now : only when you can be sparing, 
This is called early acceptance. 
Early acceptance is called doubling your accumulation 
of De. 
With a double accumulation of De, 
Then everything can be overcome. 
When everything can be overcome, 
Then no one knows your limits. 
When no one knows your limits, 
You can possess the nation. 
Possessing the mother of the nation, 
You can forever endure. 


This is called having a deep source and a firm 
foundation, 
The Way of long life and enduring sight. 


Sixty 
Governing a great nation is like cooking a small fish. 


Because Dao is present in the world, 
Its ghosts do not have spirit. 


Not that its ghosts do not have any spirit, 
But their spirit does not injure people. 


Not only does their spirit not injure people, 
The sage also does not injure people. 


Now : since these two do not injure each other, 


Therefore their De merges and returns! 


Sixty one 
A great nation is like the lowest places water can flow — 


The merging place of the world, 
The female of the world. 


The female always uses stillness to conquer the male. 
By using stillness, she becomes lower-than. 


Therefore : if a great nation is lower-than a small nation, 
Then it takes hold of the small nation. 

If a small nation is lower-than a great nation, 

Then it is taken hold of by the great nation. 


Therefore : sometimes one nation is lower-than in order 
to take hold of, 

Sometimes one nation is lower-than and then it is taken 
hold of. 


A great nation merely desires to combine livestock and 
people, 

A small nation merely desires to get work for its people. 

Now : for both nations to each get that which is their 
desire, 

It is proper for the great nation to be lower-than. 


Sixty two 

That which Daos is the obscure mystery of the ten 
thousand creatures. 

This is the treasure of a virtuous person, 

And that which is the protection of a person who is not 
virtuous. 


Beautiful speech can be used in the market, 
Respectful behavior can benefit people. 
People who are not virtuous, 

Why abandon them? 


Therefore : when inaugurating the son of heaven, 

Or installing the three nobles — 

Even if you possessed jade disks drawn by a team of 
four horses, 


That is not as good as sitting and offering this Way. 


What was the ancients' reason that they valued this Way? 
Did they not say : 

Seek in order to obtain, 

Have faults in order to be forgiven? 


Therefore Dao becomes valuable to the world. 


Sixty three 

Act with non-action. 

Handle duties with non-interference. 
Taste that which is without-flavor. 


Greatness is insignificant, too much is less. 
Repay animosity with De. 


Plan for the difficult while it is easy. 

Act on the great while it is tiny. 

In the world, difficult duties certainly start while easy. 
In the world, great duties certainly start while tiny. 


Thus the sage in the end does not act great, 
Therefore he can achieve his greatness. 


Men who make promises lightly, certainly few will trust. 
Men who expect most duties to be easy will certainly 
have many difficulties. 


Thus the sage plans for things to be difficult, 
Therefore in the end he is without difficulty! 


Sixty four 

What is peaceful is easy to hold. 

What has not yet been revealed is easy to plan for. 
What is brittle is easy to shatter. 

What is minute is easy to scatter. 

Act on it while it does not yet exist. 


Govern them while they are not yet confused. 


A tree too big to embrace is created from the tiniest 
shoot. 

A terrace of nine stories rises from a pile of dirt. 

A journey of a thousand miles begins from under the feet. 


He who acts, ruins it. 
He who grasps, loses it. 


Thus the sage : 
Does not act, therefore he does not ruin. 
Does not grasp, therefore he does not lose. 


Citizens are always on the verge of achieving their 
undertakings, yet they ruin them. 

Be as careful in the end as if it was the beginning, 

Then you will not ruin your affairs. 


Thus the sage : 

Desires to not desire, 
Does not value rare goods, 
Learns to not learn. 


He returns to that which everyone else has passed over, 

Thus helping the ten thousand creatures to be naturally 
SO, 

Yet not daring to act. 


Sixty five 

The virtue of the ancients (they who acted in Dao), 
Did not use it to enlighten the citizens, 

But would have used it to keep them ignorant — 
The citizens are hard to govern 

Because they have too much knowledge. 


Therefore : using knowledge to govern the nation 
Is the bane of the nation. 
Not using knowledge to govern the nation 


Is the good fortune of the nation. 
He who has knowledge of these two also has them as 
examples. 


To always understand these examples — 

This is called deep and mysterious De. 

Deep and mysterious De is so profound! and remote! 
That when creatures return, it returns with them! 
Then they reach the greatest harmony. 


Sixty six 

The reason that rivers and seas can act as kings of the 
100 valleys 

Is because they are good at being lower-than them. 

Therefore : they can act as kings of the 100 valleys. 


Thus the sage : 

In desiring to be above the citizens, 

He must by means of his speech be lower-than them. 
In desiring to be before the citizens, 

He must by means of his self be behind them. 


Thus the sage : 

Lives above them, but the citizens are not burdened. 

Lives in front of them, but the citizens are not harmed. 

Thus the world is pleased to promote him, and does not 
tire of him. 


Because he does not strive, 
Therefore no one in the world can strive against him. 


POST-GUODIAN 


Eleven 
Thirty spokes of a wheel share one hub; 
In its emptiness exists the usefulness of the cart. 


Mix water with clay thus making a vessel; 
In its emptiness exists the usefulness of the vessel. 


Cut out doors and windows thus making a room; 
In their emptiness exists the usefulness of the room. 


Therefore : what exists thus makes a thing profitable; 
Emptiness thus makes it useful. 


Twenty six 
Serious serves as the source of frivolous. 
Stillness serves as the ruler of restlessness. 


Thus the noble man travels the entire day, 

And does not stray from his wagon. 

He is serious, even though glorious sights and feasts 
exist; 

He lives above them, like this. 


So how could one be the master of ten thousand chariots, 
And conduct his self frivolously in the world? 


Be frivolous, then lose the source. 


Be restless, then lose the rulership. 


Thirty three 
He who knows people is wise; 
He who knows himself has insight. 


He who is victorious over people possesses power; 
He who is victorious over himself is strong. 


He who knows he has enough is wealthy; 
He who uses force possesses ambition. 


He who does not lose his place endures; 
He who dies yet does not perish has longevity. 


Thirty six 


When you are about to gather something, 
You must have originally spread it out. 

When you are about to weaken something, 
You must have originally strengthened it. 
When you are about to abandon something, 
You must have originally been interested in it. 
When you are about to seize something, 

You must have originally given it. 


This is called subtle and obscure insight. 
What is soft and weak conquers what is hard and strong. 


Fish can not escape from the deep; 
The sharp tools of the nation 
Can not be shown to the people. 


Forty 
The movement of Dao returns things. 
The function of Dao is to weaken things. 


The ten thousand creatures of the world are created from 
being; 
Being is created from non-being. 


Forty two 

Dao creates one. 

One creates two. 

Two creates three. 

Three creates the ten thousand creatures. 

The ten thousand creatures carry Yin and embrace Yang, 
Pouring their Qi together, thus becoming harmonious. 


That which people detest : 
Being alone, orphaned, lonely, and unlucky — 


Yet kings and nobles thus name themselves. 


Therefore : creatures 


Sometimes lose, yet they gain; 
Sometimes gain, yet they lose. 


That which people teach, I also teach : 

Those who are bullies and hoodlums do not meet their 
natural death. 

I will thus become their elder teacher. 


Forty three 
The softest things of the world 
Overrun the hardest things of the world. 


Non-being can enter where there is no space in between. 
Thus I know that non-action has benefits. 


The teaching of no-talking, 
The benefit of non-action — 
Few in the world attain these. 


Fifty 

Between coming out into life and entering death, 

Followers of life are 3 in 10. 

Followers of death are 3 in 10. 

People whose lives are merely moving them towards the 
place of death 

Are also 3 in 10. 


Now : what is the reason? 
Because they live life for its substance. 


But I have heard that he who is skilled at taking in life 

Can travel the mountains and does not meet rhino or 
tiger, 

Can enter a battle not wearing armor or weapons. 

The rhino has no place to thrust its horns, 

The tiger has no place to use its claws, 

The weapon has no place to allow its blade. 


Now : what is the reason? 
Because for him there is no place of death. 


Sixty seven 

In the world, all say I am great, 

But do not seem to be like everyone else. 

Now : only because I am not like everyone else, 
therefore I can be great. 

If I was like everyone else, 

Long ago! I would have become insignificant, indeed! 


Now : I possess three treasures — 

Hold and maintain them. 

The first is called compassion, 

The second is called economy, 

The third is called not daring to act first in the world. 


With compassion, you can therefore be brave. 

With economy, you can therefore expand. 

By not daring to act first in the world, 

Therefore you can achieve the capacity for leadership. 


At present, people abandon compassion but also try to be 
brave, 

Abandon economy but also try to expand, 

Abandon being behind but also try to be first — 

This is death! 


Now : when compassion is used in war, the consequence 
is victory. 

When it is used for protection, the consequence is 
strength. 

When heaven would help you, 

Using compassion it protects you. 


Sixty eight 
He who is good at being a scholar is not militant. 
He who is good at war does not get angry. 


He who is good at conquering the enemy does not 
engage them. 

He who is good at making use of people acts lower-than 
them. 


This is called the De of not striving. 

This is called the power of making use of people. 

This is called joining the elite of heaven's ancients, 
indeed! 


Sixty nine 

Those who command troops have a saying : 

I dare not act like the master, but instead act like a guest. 
Dare not advance an inch, but instead retreat a foot. 


This is called marching without marching, 
Seizing without using your arms, 

Routing without having an enemy, 
Defending without using weapons. 


There is no misfortune greater than underestimating the 
enemy. 

By underestimating the enemy, I nearly lose my 
treasures. 


Therefore : when armies on opposing sides are evenly 
matched, 
Then they who mourn will be victorious! 


Seventy 

My words are very easy to understand, 

Very easy to practice. 

But there is no one in the world who can understand 
them, 

There is no one who can practice them. 


My words possess a lineage, 
My duties possess a ruler. 


Now : only because I am without-knowledge, 
Thus I am not understood. 

Those who understand me are rare, 
Consequently I am one who is valued! 


Thus the sage wears coarse cloth, but carries jade in his 
heart. 


Seventy one 
Knowing that you do not know is honorable! 
Not knowing that you know is a sickness! 


Now : only when you are sick of sickness, 
Thus you are not sick. 


The sage is not sick 
Because he is sick of sickness. 
Thus he is not sick. 


Seventy two 
If the citizens do not fear your authority, 
Then a greater authority will arrive! 


Do not disrespect their dwellings, 
Do not despise their livelihood. 


Now : only because you do not despise them, 
Thus they will not tire of you. 


Thus the sage : 

Knows himself but not display himself, 
Loves himself but does not exalt himself. 
Therefore he leaves that and chooses this. 


Seventy three 
When your courage lies in daring, 


The consequence is killing. 
When your courage lies in not daring, 
The consequence is survival. 


These two choices, they sometimes cause benefit, 
sometimes cause harm. 
That which heaven detests — who knows its reasons? 


The Way of heaven : 

Does not strive, yet skillfully achieves its goals. 

Does not speak, yet skillfully responds. 

Does not summon, yet everything naturally comes to it. 
Is certainly unhurried, yet skillfully prepares. 


Heaven's net is extremely vast; 
It is wide meshed, yet does not fail. 


Seventy four 

If the citizens do not fear death, 

How can you use death to frighten them? 

Assuming you could ensure that the citizens always fear 
death, 

And I get hold of those who act strange and unusual and 
kill them, 

Then who would be daring? 


There will always exist an executioner. 

Now : to take the place of the executioner to do the 
killing, 

This is called taking the place of a great craftsman to 
carve wood. 

Now : of those who take the place of a great craftsman to 
carve wood, 

Few will not injure their hand! 


Seventy five 
The citizens are hungry 
Because their superiors eat too much of their taxes. 


Thus they are hungry. 


The citizens are hard to govern 
Because their superiors are compelled to take action. 
Thus they are hard to govern. 


The citizens take death lightly 
Because they seek the substance of life. 
Thus they take death lightly. 


Now : only he who has no use for being alive 
Is virtuous compared to he who values living. 


Seventy six 

The people are born (indeed!) soft and weak. 

They die (indeed!) hard and inflexible. 

The ten thousand creatures, the grass and trees, are born 
(indeed!) soft and fragile. 

They die (indeed!) dried and withered. 


Therefore : that which 1s hard and inflexible is a follower 
of death. 
That which is soft and weak is a follower of life. 


Thus if a weapon is inflexible, the consequence is defeat. 
If a tree is inflexible, then it snaps. 


Inflexible and great dwell below. 


Soft and weak dwell above. 


Seventy seven 
The Way of heaven, how it is just like stretching a bow? 


He who is high is pressed down by it. 

He who is low is lifted by it. 

He who has excess is reduced by it. 

He who does not have enough is filled by it. 


The Way of heaven 

Reduces what has excess and fills what does not have 
enough. 

The Way of people on the other hand is not like this, 

And takes from those who do not have enough in order to 
offer it to those who have too much. 


Who can have too much and offer it to the world? 
Only he who possesses Dao. 


Thus the sage : 

Acts, but is not concerned with the results. 
Accomplishes his tasks, but does not dwell on them. 
He does not desire to display his virtue. 


Seventy eight 

In the world, nothing is softer and weaker than water. 
Yet for attacking that which is hard and strong, 
There is nothing that can surpass it. 

This is because it endlessly replaces itself. 


Weakness conquers strength. 

Softness conquers hardness. 

In the world, there is no one who does not know this, 
But there is no one who can practice it. 


Thus the sage says : 

Accepting upon oneself the disgrace of the nation 

Is called being master of the shrines. 

Accepting upon oneself the misfortune of the nation 
Is called being king of the world. 


Honest words seem contrary. 


Seventy nine 

Harmonize a great resentment, 

And there must exist some remaining resentment. 
How can this be considered good? 


Thus the sage : 
Holds the left side of an agreement, 
But does not demand payment of people. 


Therefore : to have De is to take charge of your 
agreements; 

To be without De is to take charge of taking away from 
others. 


The Way of heaven, while without favor, 
Is always with virtuous people. 


Eighty 

In a small nation with few citizens : 

Ensure that it has the weapons of ten nobles, but does not 
use them. 

Ensure that the citizens take death seriously, and do not 
migrate far. 

Even though they have boats and carriages, there is no 
place to take advantage of them. 

Even though they have armor and weapons, there is no 
place to display them. 


Ensure that the citizens return to knotting ropes and using 
them, 

Find deliciousness in their food, 

Beauty in their clothes, 

Contentment in their dwellings, 

Happiness in their customs. 


Although neighboring nations overlook one another, 
And sounds of roosters and dogs can be heard in one 
another — 


The citizens reach old age and die, 
And do not come and go between one another. 


Eighty one 
True words are not beautiful; 
Beautiful words are not true. 


He who has virtue does not argue; 
He who argues does not have virtue. 


He who knows is not learned; 
He who is learned does not know. 


The sage does not accumulate things — 
Since through serving people, the more one has; 
Since through giving to people, one has even more. 


The Way of heaven benefits and does not cause harm. 
The Way of the sage acts yet does not strive. 


As mentioned above, chapter 2 seems to be a truly "mongrel" chapter, with 
characteristics that indicate it belongs to all three layers, and none of them. 
Therefore, it is presented here, separate from the other layers. 


Two 

In the world, when all know that the action of beauty is 
beautiful, then ugliness ensues. 

When all know that the action of good is goodness, then 
not-good ensues. 


Therefore : being and non-being create each other, 
Difficult and easy complete each other, 

Long and short contrast each other, 

High and low lean on each other, 

Tone and voice harmonize each other, 

Before and after follow each other. 


Thus the sage : 
Lives by using non-action in his duties, 
And practicing no-talking in his teachings. 


The ten thousand creatures arise, but do not have a 
beginning. 

Creating but not possessing; 

Acting, but not concerned with the results; 

Accomplishing tasks, but not dwelling on them. 


Now : only because there is no dwelling, 
Thus the results do not depart. 


WHAT WOULD THE SAGE DO? 


Thus the sage : 
Lives by using non-action in his duties, 
And practicing no-talking in his teachings. 


Thus the governing of the sage 
Empties their heart/minds, fills their bellies, 
Weakens their ambitions, strengthens their bones. 


The sage is not kind; 
Thus the 100 families become as straw dogs to him. 


Thus the sage : 

Puts his self behind others, yet finds his self before them. 
Considers his self extraneous, yet his self survives. 

Is this not because he has no self-interests? 

Therefore he can achieve his self-interests. 


Thus the sage : 
Acts on what is inside, he does not act on what he sees. 
Therefore he leaves that and chooses this. 


Thus the sage : 

Embraces the One, thus serving as an example to the 
world — 

He does not display himself, therefore he has insight. 


Does not consider himself correct, therefore he 
distinguishes himself. 

Does not boast about himself, therefore he possesses 
merit. 

Does not brag about himself, therefore he endures. 

Now : only because he does not strive, 

Therefore no one in the world can strive against him. 


Thus the sage : 

Is always good at helping people, 
Therefore he does not abandon people. 
Is always good at helping creatures, 
Therefore he does not abandon creatures. 
This is called following your insight. 


Thus the sage : 

Removes the extremes, 

Removes the extravagant and wasteful, 
Removes the arrogance. 


Thus the sage can achieve greatness 
Because he does not act great. 
Therefore he can achieve greatness. 


Thus the sage : 

Does not travel, yet knows. 

Does not display himself, yet has a reputation. 
Does not act, yet accomplishes. 


The sage does not have a constant heart/mind, 
Thus the 100 families' heart/minds become his 
heart/mind. 


The sage lives in the world, taking it all in. 
And so he serves the world, merging with their 
heart/minds. 


The 100 families all pay attention to their ears and eyes, 
And the sage treats them all like his children. 


Therefore : the sage says — 

I use non-action, and the citizens naturally transform. 

I cherish stillness, and the citizens naturally become 
honest and just. 

I use non-interference, and the citizens naturally become 
wealthy. 

I am without-desire, and the citizens naturally return to 
the state of the uncarved block. 


Thus the sage : 

Is honest and does not divide, 

Is honorable and does not injure, 

Is straightforward and does not indulge in excess, 
Is bright but does not dazzle. 


The sage also does not injure people. 


Thus the sage in the end does not act great, 
Therefore he can achieve his greatness. 


Thus the sage plans for things to be difficult, 
Therefore in the end he is without difficulty! 


Thus the sage : 
Does not act, therefore he does not ruin. 
Does not grasp, therefore he does not lose. 


Thus the sage : 

Desires to not desire, 
Does not value rare goods, 
Learns to not learn. 


Thus the sage : 

In desiring to be above the citizens, 

He must by means of his speech be lower-than them. 
In desiring to be before the citizens, 

He must by means of his self be behind them. 


Thus the sage : 


Lives above them, but the citizens are not burdened. 

Lives in front of them, but the citizens are not harmed. 

Thus the world is pleased to promote him, and does not 
tire of him. 


Thus the sage wears coarse cloth, but carries jade in his 
heart. 


The sage is not sick 
Because he is sick of sickness. 
Thus he is not sick. 


Thus the sage : 

Knows himself but not display himself, 
Loves himself but does not exalt himself. 
Therefore he leaves that and chooses this. 


Thus the sage : 

Acts, but is not concerned with the results. 
Accomplishes his tasks, but does not dwell on them. 
He does not desire to display his virtue. 


Thus the sage says : 

Accepting upon oneself the disgrace of the nation 

Is called being master of the shrines. 

Accepting upon oneself the misfortune of the nation 
Is called being king of the world. 


Thus the sage : 
Holds the left side of an agreement, 
But does not demand payment of people. 


The sage does not accumulate things — 
Since through serving people, the more one has; 


Since through giving to people, one has even more. 


The Way of the sage acts yet does not strive. 
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